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Dei Verbum

Dei Verbum
Sacred Scripture Since Vatican II

REVEREND WILLIAM S. KUrz, S.L.

[ntroduction

A dominant stimulus for transition in Catholic approaches to bibli-

" cal exegesis and inferpretation has been Vatican II's Dogmatic
Constitution on Divine Revelation, Der Verbum (promulgated by Pope

- paul VI on November 18, 1965). This document removed most remain-

" ing official hesitations and sohdified and greatly accelerated the
Catholic Church’s embrace of historical-critical approaches to the Bible.
1t reaffirmed Pius XII's encyclical, Diwvino Afflante Spiritu, from about

 twenty-two years earlier (September 30, 1943), when Catholic magste-
rial suspicton of and resistance to these critical methods began to give
way instead to their acceptance The way for their reception was further
and more immediately prepared by the Pontifical Biblical Commission’s
Instruction on the Historical Truth of the Gospels, Sancta Mater
Ecclesia,” dated April 21, 1964 !

This paper will first argue that, although Vatican II mandated a dou-
ble charge to Catholic exegetes and biblical scholars, 1 the forty years
since Dei Verbum was promulgated, Catholic scholars have admirably
implemented only their first charge At least until recently, many of them
have to a great extent neglected or even avoided their second mandated
fask. Second, this paper will recommend some lessons from patristic
writers that offer assistance for satisfying this second mandate, 1.e., how
to read the Bible more theologically and how to discover the revelation-
al intent of the divine author

Dei Verbum’s Double Mandate

Dei Verbum charged the biblical interpreter as follows. “However,
since God speaks 1n Sacred Scripture through men 1n human fashion, the
interpreter of Sacred Scripture, in order to see clearly what God wanted
to communicate to us, should carefully wmvesugate what meaning the
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sacred writers really intended, and what God wanted to gy,

means of therr words™(DV #12) 2 Catholic exegetes have enthan‘lﬁm :
ly and with admirable success fulfilled this first mandate, st
they “should carefully investigate what meaning the sacreci v:l Ijﬂely, th
ly intended ” However, they have been neither as enthusiastic ers ey
cessﬁll“m fulfilling Dei Verbum s second charge, namely, that glfyais Sty
z%;t)z what God wanted to manifest by means of their Wordsggg

Among the possible explanations for this discrepancy m observi
ing

ﬂ"lC double directive of Dei Verbum, there are both methodological o, - .
siderations and reasons that related more to metaphysics and fc??;
aith, -

Methodologically, contemporary critical approaches to Scripty
directed primarily if not exclusively toward understanding thepB']l;e e
the human level. Because of this focus on only the human lev1 lle -
enough attention has been given to a more basic root problem at chi o
of faith ‘and of metaphysical presuppositions about the nature ofwei
Blble.. Since the Enlightenment, both modernistic and now post- e
ernustic underpinnings of critical approaches to Scripture have Ilr)md-
averse to beliefs and to metaphysical presuppositions that the Bible i
actual reality the Word of God written 1n human words o
The premise for Vatican II's directives for interpreting Scripture
the Council Fathers’ endorsement of traditional Catholic belief in tlis
two-fold nature of the Bible. The origin of this view goes back to the pr ;
modern pre-Enhightenment period Vatican II’s Dogmatic Constitult)'me .
on Divine Revelation, Der Verbum, re-affirms the traditional view thI;
Scripture has a two-fold nature as God’s Word expressed in humafl
words. “In Sacred Scripture, therefore, while the truth and holiness 01;
ng alwgys remains mtact, the marvelous ‘condescension’ of eternal
w1§dom is clearly shown, ‘that we may learn the gentle kindness of God,
which words cannot express, and how far He has gone n adapting His
language with thoughtful concern for our weak human nature
The Council bishops even compared the divine and human nature of
the Word of God m Scripture with the divine and human nature of the
Word or Son of God made flesh 1n the Incarnation. “For the words of
God, expressed in human language, have been made like human dis-
course, just as the Word of the eternal Father, when He took to Himself
the flesh of human weakness, was 1n every way made like men”(DV
#}3).5 In both of these references, Deir Verbum accentuates how the
divine-human nature of both the Incarnate Word, Jesus, and of the word
of Scripture, facilitates the communication between Gc;d and humans
1t 1s this belief in the two-fold divine and human nature of Scriptu're
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tis the primary foundation for the double mandate given to Catholic
lical cxegetes Because of the Catholic belief that the biblical Word
poth human and divine aspects, exegetes must interpret both the
an level of the historical writers and the divine level of God as ulti-
te author of all of Scripture This 1s the ultimate reason why Vatican
[ requires that interpreters investigate not only the meanmng of the
- an writers, but also “what God wanted to mantfest by means of their
rds”(DV #12).

There 1s potential for conflict between the professed belief of
¢atholic biblical scholars that Scripture is the Word of God in human
words, and their methodological traming and practice, which 1s quite
aorelated tO such a belief in the two-fold nature of Scripture The dispar-
;‘ty in accomplishments regarding the two goals proposed to Catholic
scholars seems logically related to the fact that only the goal of mterpret-
ing the meaning intended by the human authors 1s immediately accessi-
ple to historical and other academic forms of criticism. Contemporary
(atholic scholars have been tramned 1n historical criticism, which for
Jecades has been regarded not only as the governing paradigm for nter-
preting Scripture, but also as the exclusively “technical” and academi-
cally respectable model for doing so.

Because the first commission to Catholic Scripture scholars is more
quited to their traming and scholarly interaction, following 1ts 1deals

ey

= flows almost connaturally for them. “The mterpreter must mvestigate

what meaning the sacred writer intended to express and actually

" expressed 1m particular circumstances by using contemporary literary
. forms in accordance with the situation of s own time and culture. For
+ - the correct understanding of what the sacred author wanted to assert, due

attention must be paid to the customary and characteristic styles of feel-
ing, speaking and narratmg which prevailed at the time of the sacred
writer, and to the patterns men normally employed at that period mn their
everyday dealings with one another”(DV #12).8

On the other hand, most contemporary Catholic scholars have
received little or no formal tramming m methods or ways of achieving
Vatican II’s second goal of mvestigating what God wanted to manifest
through the human writers. Most scholars find themselves unsure about
how to pursue the Council’s goal of reading Scripture 10 the sacred spir-
it in which 1t was written (or in some translations, the same Spirit by
whom 1t was written) 7 I prefer a more literal translation of the (shightly
ambiguous) Latin- “Sacred Scripture 15 to be also read and interpreted in
the same Spirt in which 1t is written (or less grammatically, ‘by whom’
1t is written).”
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Concerns Raised about This Discrepancy

For some time after Vatican II, a munority of Catholye eXege
called attention to this mandate Ignace de la Potterie, Hans Uy "m
Balthasar, and Dennis Farkasfalvy were among the fore
current resurgence of concern about nterpreting Scriptu
by whom 1t was written 8 More recently, among both C
and those of other Christian denominations, there has b
awareness of the biblical guild’s deficiency 1n addres
the word and revelation of God.

One of the first books to confront this deficiency was Co-authorgg
by Luke Timothy Johnson and me. It challenged the exclusivenegg Of
contemporary claims of historical criticism as the only rational approach
to Scripture, while acknowledging the good historical-critical work of
current and previous generations of Catholic biblical scholars.?
response to common “either/or” dichotomizing approaches in historicg]
criticism among various sources, levels, theologies, and biblical authorg
~— and between Scripture and tradition — we called for a renewed appre.
ciation of characteristically Catholic interpretive principles such ag a
“both/and” inclusiveness that consults both Scripture and Catholic tradi-
tion 1 determining the messages of the Bible 10

Other Recent Writings with Parallel Concerns

Already in 1993, the Pontifical Biblical Commission had briefly
summarized and evaluated the many developing approaches to bibical
interpretation beyond the classical methods of historical criticism,
Although the Commussion acknowledged many other approaches and
was generally accepting of most of them, 1t nevertheless underscored
historical-critical methods as indispensable for attaning the primary lit-
eral sense of Scripture. Not a few scholars were somewhat surprised to
see 50 little PBC criticism of more radical approaches, such as some lib-
erauonist, feminist, and deconstructionist exegesis — which at least
their more radical forms appear quite alien to Catholic tradition and
teachimngs.

In contrast to 1ts general openness toward virtually all contemporary
acadermic approaches to Scripture, though, the PBC exercised signifi-
cant rhetorical force n condemming fundamentalist exegesis. This, at
least, might hint at a possible preoccupation by the members with
defending historical and other scholarly approaches from certain alien
pretistic forms of fundamentalist interpretation The document seems to
show less urgency for restoring theological and spiritual mnterpretation of
Scripture as God’s inspired word and revelation, !

TUDNETS of g

een g deVelopin :
SINg Scriptyre as

-

e by the Spi;-
atholic eXegetsy -
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Some very recent ecumenical publications have shown Increasing
phasis on recovermg the values of pre-modern theological and sp1r.i-
21 mterpretations They have much to offer contemporary Catholic
cern about mterpreting m Scripture the message of 1ts divine author.
zz, collections contain very helpful chapters: Stephen Fowl’s The
neological Interpretation of Scripture mcludes especially useful essays
de Lubac on spiritual understanding, by Stemnmetz on pre-critical exe-

gesis and by Yeago on recovering theological exegesis. The 2003 collec-

tion by Davis and Hays, The Art of Reading Scripture, summarizes and

~sromulgates the work of Princeton’s ecumenical and mnterdisciplinary
- geripture Project Especially relevant to Catholic concerns about reading
’ Scﬁptul'e more theologically is the synopsis of the Scripture Project’s

main findings: “Nine Theses on the Interpretation of Scripture, The
Scripture Project 12 1 have found particularly helpful the essays by
steinmetz comparing Christian reading of both Testaments with .the
experience of re-reading a mystery novel, by Bauckham on reading
Scripture as a coherent story, by Daley on usability of patristic exegesis,
by Howell on how saints’ lives help interpret Scripture, and by Hays on

reading Scripture in light of the resurrection 1

Some of the recent movement among New Testament exeget.es
toward reading Scripture more spiritually 1s the result of greater mter@ls—
ciplinary cooperation with specialists 1n patnistics and hermeneutics.
David Williams compares classic pre-modern and modern authors and
argues for an expanded meaning for the literal sense of Scripture, Or}i
that accounts for the authorial mtention of the divine author.
Increasingly, exegetes have begun turning to scholars like Henn Qe
Lubac, Frances M Young, and Paul Quay for msights on how patristic
and medieval authors read Scripture theologically.!> A 2005 work by
John J. O’Keefe & R.R Reno and an mtroduction by Christopher Seitz
have captured the essentials of patristic exegetical approaches in very
understandable form and 1 ways that can be replicated in the twenty-
first century. !0 ‘ .

Questions remain about how one can live 1n a scriptural universe in
the twenty-first century I contimue to look to pre-modern exegesis in the
hopes that it can remtroduce some approaches and principles that would
be viable today. One productive patristic paradigm 1s the 1mportancg of
combining both philosophical and purely rational approaches with living
within a biblical world view.!”

The objective of my 2004-5 sabbatical was to discover ways to
ascertain and articulate the mtentions of the divine author of Scnptgre
and, consequently, the spirttual senses of what God was communicating
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n Scripture To be useful in scholarship and teaching, findings about
divine author’s intentions and communications cannot remaip Purt Ie@
cly -

subjective and individual, such as some msights gamned mn prayer. The
conclusions have to be able to be observed, taught, internalized, ang ﬁf?
thered by other competent believing scholars "

Three Interpretive Principles in Dei Verbum

The Constitution on Divine Revelation does not fail to provide sop,
methodological suggestions for how to interpret Scripture m or by the
Holy Spirit. It recommends three approaches or principles or ev1denc::
for discovering the divine spirit m which or by whom it was writtep,
which have been repeated and summarized by the Catechism of th;
Catholic Church (CCC) These three principles are. 1) the content and
unity of all of Scripture; 2) the living tradition of the Church, and 3) the
harmony that exists between the elements of the faith

The first approach for getting beyond restrictive historical methods
that pay no attention to divine intent of biblical passages is the admonj-
tion to scholars that “no less serious attention” be given “to the content
and unity of the whole of Scripture if the meaning of the sacred texts is
to be correctly worked out”(DV #12). This statement plainly implies that
exclusively historical methods which focus only on their original mean-
mngs and settings do not provide sufficiently correct meaning of individ-
ual biblical texts. Their meaning 1s only correctly determined 1f the texts
are studied in the context of the entire biblical story and message.

The unity of Scripture has been persistently attacked, denied, or dis-
regarded in historical-critical tramning and practice, n which the Bible is
regularly treated as a collection of books from different authors, times,
and places, with differing, even disagreeing theologies and perspectives.
Although 1t is true that on the human level the Bible 1s a collection,
belief that Sacred Scripture s God’s revealing Word and message to
humanity postulates 1n addition a sigle divine author ultimately respon-
sible for the entire canonical Bible Ever since the New Testament,
Christian faith has believed that the (Old Testament) “Writings™ are
God’s revealed message of salvation, with a unity based on this mes-
sage’s single author, God, and on 1ts unified saving character, despite all
the differences that the Bible incorporates

The unity of Scripture 1s a judgment based more on farth than on
empirical observation Indeed the umity of Scripture 1s one of the foun-
dations of Catholic and Christian faith. Because of their faith, the patris-
tic authors 1nsisted that Old and New Testaments together reveal an over-

©tics, O

De1 Verbum® Sacred Scripture Since Vatican 11 181

- prching biblical narrative and worldview that differs significantly,

though not entirely, from all other competing worldviews. This biblical
worldview remains today as alien from most contemporary secular and
scientific worldviews as 1t was from the worldviews of the ancient gnos-
ther heretics, and non-religious populace of that day

Patristic authors, who were pastors and/or teachers or catechists as
well as scholars, read mdividual books and passages of Scripture in the
context of the overarching story of the Bible. They almost universally
agreed that Scripture’s teachings and revelation are fundamentally
grounded in a umfyng and overarching story of God’s saving provi-
dence. This story of God’s providence proceeded from creation through
the fall and divine attempts to rescue and reconcile God’s people to him-
self.

God’s saving works and Scripture itself, n Old and New Testaments
combined, come to a climax m the Incarnation of the Word, the Second
Person in the Trinity, and in his continued presence through his body, the
Church, until the final judgment and fulfillment at the end of time, as
prormsed in Revelation For example, 1n his book, On the Incarnation,
St. Athanasius mentioned the followng as key points of divine interven-
tion into the world: “creation, fall, inspiration, incarnation, eschaton.”!®
In the two-testament Scripture, patristic authors ltke Irenacus also dis-
cerned recapitulation of human history and salvation m Christ 19

This worldview, to which Luke Timothy Johnson refers in a some-
what post-modern fashion as “imagining the world as the Scripture
imagines 1t,” inststs that there 1s only one God, who created both the uni-
verse and human beings — good but free. In our freedom, we humans
from the very begmning have rejected God’s gifts as limutations on our
autonomy and have so found ourselves alienated from God and from one
another. After the original sin and fall from grace, sin became rampant,
as narrated 1n the Old Testament.

A prominent context for observing, experiencing, teaching, inter-
nalizing, and developing this biblical worldview 1s the liturgy. According
to the liturgical dictum, “God did not abandon us to the power of death,”
God promised to rescue us and reconcile us to himself. God formed a
people through Abraham which was to prepare for the Incarnation of the
Son of God. By this God-man and unique mediator, we are being recon-
ciled to God, and, at the end of time, he will come in glory for a final
public judgment

The unity of Scripture in the eyes of Christian faith is thus centered
on the salvation of humans by the God-man Christ. Christian faith views



182 REVEREND WiLLIaM S Kurz, S J.

the Old Testament as preparing for this salvation, and the New Testamen,
as explamming 1t. Christian interpretation of Scripture — both Qg ané
New Testaments — 1s therefore unapologetically Christological, ’

Already 1n the New Testament, authors like St. Paul saw persong and

figures 1n the Old Testament as types of the antitype Christ Thyg Pay

contrasts the first Adam to the second (and eschatological) Adam in
Romans, Cortnthians, and Philippians The comparison between the first
and last man and their respective effects on humanity 1s explicit in
Romans 5:12-19.20 In Corinthians, Paul contrasts the first Adam with
Christ the last Adam by name ! Philippians implicitly contrasts the
behaviors of the first Adam, who tried to be as God, and thus brought
death to all humans, and Christ, who let go equality with God and emp-
tied himself unto death so that humans could hve.?

One reason for the contemporary unpopularity of the notion of the
umty of the two-Testament Scripture is that such unity clearly implies
that the meaning of Old Testament texts for Christians 1s only adequate-
ly clarified if these texts are somehow located within God’s entire bibli.
cal plan for saving humans, and 1n 1ts New Testament culmination in the
incarnation, death, and resurrection of God’s Son. In other words, the
bishops at Vatican II at least implicitly maintained a similar perspective
concerning the Christological unity of Scripture centered around the
Incarnate Son of God, as was virtually universal among patristic and
medieval authors. The contrast between faith in the unity of Scripture
and the contemporary methodological rejection of biblical unity to
emphasize biblical multiplicity and diversity in critical exegesis can be a
source of significant discomfort for Christian exegetes. Another and
related cause of discomfort 1s the contemporary desire to avoid exagger-
ation of some forms of patristic and medieval supersessionism and anti-
Judaism, and more generally not to seem to devalue the mtrinsic worth
of the Hebrew Scriptures and Judaism.?3

Equally alien to contemporary academic approaches to Scripture
are the Council’s next two principles for interpreting the Bible as God’s
Word. “The living tradition of the whole Church must be taken into
account along with the harmony which exists between elements of the
faith”(DV #12) Academic methods have been frequently adverse to
acknowledging any clear-cut role of tradition in ascertaining the mean-
ing of Scripture. In fact, critical methods mitially were welcomed during
the Enlightenment as rejections of traditional and doctrinal accretions to
Scripture and as substitutions for them.?*

Nevertheless, Det Verbum from Vatican II msists that to understand
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ripture, Catholics must read it in the light of Catholic tradition. 'This
fradition includes patristic and medieval Cathphc nterpretive t}'admons.
[t encompasses Iiturgical and ecclesial worship, living, preaching, cate-
chests, moral guidance, and government from the first to the twenty-first

enmries.25 Pre-modern exegesis showed a striking consensus about the
¢

,/ need for reading Scripture in the light of church tradition, especially
 with the help of the Church’s rule of faith.2®

Even denominations that deny a promment role to tradition mn mter-
reting Scripture, ncluding those that emphasmg a sola Scriptura
approach to biblical interpretation, nevertheless evidence a subsj[antlal
influence from their respective ecclesial traditions of 1nterpretat10n. on
how they interpret the Bible For example, although Lutherans, Baptists,
presbyterians, and Pentecostals all profess sola .Scriptura approaches to
exegeting Scripture, their respective mterpretatl.ons quite evidently dif-
fer from each other along traditional denominational lines.?’

The council also expects Catholic interpreters to consult recent
Catholic magisterial mstructions for mterpretation It presumes that
Catholic exegetes will be guided by the contemporary mag1sterium' of
pope and bishops regarding Scripture, doctrine, and morality.
Reluctance by academics, not excluding academuc exegetes, to acknowl-
edge such a guiding influence from Catholic or other religious authority
is certamly a well-known and a not very surprising phenomenon.

Finally, Der Verbum’s exhortation to consider the harmony that
exists between elements of the faith, although referring historically and
primarily to objective relationships among the truths of the faith, might
seem to some to mntroduce a further expectation that interpreters com-
pare the matters treated in biblical texts with their own related personal
or communal religious experience This might appear to mject nto exe-
gesis and interpretation an unacademic element of “subjectivity.” To do
this could possibly also necessitate an uncomfortable self-revelation by
the scholar regarding tis or her personally held beliefs and religious
experiences.

Yet for some of us, 1t was precisely a subjective nuance of harmony
between elements of the faith as our personal experience, especially in
charismatic settings, that “mnoculated” us as graduate students from the
reductionism of much of our traming and biblical scholarship, which
was routinely denying or downplayng acknowledgement of the miracu-
lous, even of the bodily resurrection of Jesus Personal experience of
powerful communal worship of Jesus as alive, present and divine, as well
as witnessing healings through prayer, provided us an antidote to reduc-
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tionist exegetical theortes. Personal experience of extraordmay

thgt were qnalogous to those mentioned 1n the Scriptures trum iy

retical denials by even learned professors that miracles can haﬁgd the
en,

Assistance from Patristic Writers

Therefore, m our book, The Future of

’ > Cathol g

Scholarship A Constructive Conversation, Luke Timothy Jol}fnsfribhcaz
and.f

tried not only to reaffirm the importance of historical critigis
Vatican II acknowledges 1t, but also to challenge any exclusive focm .
s on

historical and other forms of academic criticism Our challenge

way of heeding Vatican II’s call for spiritual or theological exge :Vas one
interpretation in addition to historical and critical 1nterpret'§tiSls o
helps to understanding spiritual mterpretation, Luke Timothy J O}I; s
recommended renewing our conversation with the early p(;trrilzi)ilé

authors. He exemplified this conversation with chapters that sought //
0

1 "
:3;1 Sgr?;n the Greek father, Origen, and from the Latm father,

I have focused my sabbatical research on mvestigating from th

patristic authors what spiritual interpretation means, and how we mj he
mterpret Scripture spiritually in the twenty-first century. A few blg't
msights gleaned from patristic writers indicate their fundamental sia .
lanty to the interpretive principles of Der Verbum #12 This simlla@’
§hou1d not be surprising, since the bishops of Vatican II were re;ﬁy
influenced by the patristic exegetes, by patristic and medieval ressiurcey
ment, as well as by later Catholic biblical mnterpreters 28 ]

Whereas Dei Verbum laid out in the abstract three ways to read
Scripture according to the Spirit in which 1t was written or to the mind
of the divine author, patristic interpreters illustrated these and other
approaches n their actual practice of exegesis and mterpretation of
Scrnipture My first question to the Fathers was therefore “what is spiri-
tual or theological interpretation of Scripture? What does 1t mean pand
how does one read Scripture not merely as an ancient document fr’om a
vastly different time and culture, but also as the Word of God 1 which
God 1s addressing believing readers and communities today?

Most studies of patristic mterpretation have emphasized the four
senses of Scripture The 1nitial guide for my 2004-5 sabbatical research
on 'the four senses of Scripture was Henri de Lubac. For my limited sab-
batical temporal window, however, T found the four senses too complex
for me to be able both to digest their foundational nsights, and also to
find ways 1n which the four senses might be adapted and utilized in our
quite dissimilar postmodern and religiously pluralistic interpretive set-
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my reading [ was relieved to discover a more elementary point
£ entrance 1nto the patristic approach to Scripture.

" To take any “road less traveled” m research or methodological
roaches to Scripture, my decided preference is for the simplest pos-
- gible approach Despite recognition of four senses of Scripture by bibli-
ol exegetes, they are not m fact commonly utihized by them. In my judg-

~ ment, this simpler approach promises to be more productive and appeal-

- ing for New Testament exegetes. Somewhat to my surprise, my favorites

. among possible 1nitial patristic guides to this simpler point of entry into
atristic interpretation turned out to be Irenaeus of Lyons and Athanasius
of Alexandria.

The patristic authors, who were pastors and/or teachers or catechists
g5 well as scholars, read mdividual books and passages of Scripture in
the context of the overarching story of the Bible. As previously noted,
the Fathers almost universally agreed that the teachings and revelation of
Seripture are fundamentally grounded m a umifymng and overarching
story of God’s saving providence This story of God’s providence pro-
ceeded from creation through the fall and divine attempts to rescue and
reconcile his people to himself. God’s saving works and Scripture itself,
in Old and New Testaments combined, come to a climax 1 the
Incarnation of the Word, the Second Person in the Trinity, and in his con-
tinued presence through hus body the Church, until the final judgment
and fulfillment at the end of time.

This overarching biblical narrative provided the early Fathers the
umfymg key to all the disparate events, strands, and theologies 1n the
many books of the Bible Because thus narrative is centered on God’s sal-
vation through his incarnate Son, the Fathers understood the books of
both Old and New Testaments according to a basically Christological
interpretation. This helps explamn the importance and popularity of the
notion of the Christological unity of Scripture.

Christopher Seitz demonstrates that this kind of overall biblical nar-
rative approach developed by the patristic authors has a grounding m the
New Testament itself Using especially Lukan examples, he llustrates
how the expression “according to the Scriptures” situates the identity
and mission of Jesus 1n the context of God’s saving plan and actions
recounted 1n the Old Testament The Gospels and Fathers from the 2nd
and 3rd centuries portrayed Jesus by situating him 1n God’s saving plan
as revealed in their Scripture (= OT), combined with the apostolic wit-
ness to Jesus (before the completed «canonized” NT).? Seitz also relates
the patristic use of the rule of farth to this use of the Old Testament nar-
rative of God’s saving plan Because for Christians the Son and Father

ing. 10




186 REVEREND WILLIAM S. KURrz, S.J.

are one, both Old and New Testaments provide a unified witness ¢
via the Holy Spirit.® 0 the
J.D. Ernest reviews the way Athanasius in his exegesis utiljz k
“‘scope of Scripture,” a summary narrative of the Word from hi:St
mcgrnate existence with the Father as Word and Son, through hig inlé
nation and mission, to his present coexistence with Father ag Lord
This becomes both his criterion and result of correct interpretatiq
Scripture. It amounts to placing oneself within the biblical story. (g-ﬂz
the help of summaries of the plot such as the rule of faith, or reguly fdl ﬂ.],
and the creeds).* l
Thomas F. Torrance provides a more comprehensive treatment
the scope of Scripture in Athanasius as part of his chapter -
Athanasius’s hermeneutics. “The interpreter therefore operates on non
levels: (a) that of the Scriptures in which he keeps to the scope of bib}?

cal usage; and (b) that of the objective reality in which he keeps to the
scope of faith or doctrine’® “Athanasius thus refuses to isolate the
understanding of the Scriptures from the continuity of faith and life iy
the Church, for since the Christian way of life is itself the product of the
kerygma which has been handed down it furnishes a guide to the correct "

understanding of the biblical message.”3*
As a shorthand guide to keep the reader from getting lost in the

maze of diverging, sometimes apparently even misleading, strands with-

in the many Old and New Testament books and authors, the fathers used
a rule of faith, or a basic hypothesis or story line of Scripture. They
gleaned this rule of faith from scriptural narratives, teachings, and evi-
dence. But the rule in turn helped to keep readers’ bearings focused on
the core of the overall biblical story and message so as not to get lost in
myriad biblical details, stories, and theologies.

St. Irenaeus emphasized this “rule of faith” as an indispensable key
to rea.ding Scripture, especially to counteract the dramatically alien
Gnostic interpretations of Scripture. Irenacus commented on how
Gnostics took biblical details completely out of their biblical context and
significance, and created their own eccentric unbiblical doctrines by
using biblical vocabulary in unbiblical ways. He likened their interpre-
tations to taking apart a beautiful mosaic image of a king into its con:
stituent pieces, and then rearranging those pieces into a new mosaic
image of a dog.>> To counter such chaotic and arbitrary “proof-texting”
of biblical elements in ways completely alien to their biblical contexts
and meanings, the fathers emphasized that the Scriptures needed to be
read according to their basic message, which they summed up in “the
rule of faith” or regula fidei.

—
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In On the Incarnation, St. Athanasius conveys the primary dogmat-
c insights of the Council of Nicaea and its Nicene Creed. Through the
ourse of his writings he came to consider one word as the pivotal and

most important key t0 interpreting all of the Bible, both Old and New

wstaments. This word was not even in the Bible, but for Athanasius and
or the bishops at Nicaea, it summarizes the heart of the revelation that

God makes of himself in both testaments of Scripture.*®

For Athanasius, the Greek philosophical technical term,
omoousios, became the key that unlocks the core meaning of both

Testaments. Although this term somoousios comes not from Scripture

tself but from Greek philosophy, Athanasius and others were convinced
hat it extracts the essential synopsis of what the Bible reveals about God
1 its many different stories, as well as in the revealing hindsight into Old
wstament texts provided by the life of Jesus, his resurrection from the
dead;, and by the worship and life of the Church.?” The term homoousios
emphasizes that the Son shares the essence of the Father, that they are

. one and the same essence or being. This expresses the foundational

msight that Jesus is the Son of God, not a creature of God, “begotten not

 made.” Jesus is of the same nature, being and essence as the Father who
sent him into this world.

If Jesus, the Son of God, is of the same being and essence as the

?" Father, then, contrary to the Arians, the Son cannot be a creature made
by God. The Son must be uncreated and therefore divine as much as the

Father is divine. It also follows that the Son could never have begun to

 come into existence. He must exist eternally. As eternally existing but

not a second God, the Son must always be I AM, the name that the Father

 revealed about himself to Moses in Exodus 3, and that Jesus claimed for
_ himself to the Jews in John 8.

If the Son eternally exists as the same being, nature, and essence as
the Father, then the patristic interpreters concluded that the God who
revealed himself in the Old Testament as the creator of the entire uni-
verse is and must always have been the Father of the eternal Son. This
remains true, even though the co-existence of the Son with the Father
would not be explicitly revealed until millenia after the creation itself.
The Church’s still later explicit insight and acknowledgement that the
Holy Spirit was also homoousios, or of the same being, essence, and
nature as the Father and the Son, implied that the Holy Spirit is also eter-
nally present and active from “the beginning,” from before Creation until
and beyond the End of Time.

If the Church later correctly realized that the sole eternal God is
actually triune, then it necessarily follows that this only true God, whose
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words and deeds are revealed and narrated throughout
Testament, must in fact be eternally a triune God, a Trinity of thr: N
sons, Father, Son and Holy Spuit This triune nature would ne be
revealed until the New Testament [t would not be explicitly clanfie?it
pronounced to be a binding dogma of Christian farth unti] even centua-n d
later. For it took time before the Church was able to articulate the réeg
mental dogmatic implications of what the New Testament wntingsna:é

early Christian experience and tradition had revealed about God fhe -
Father, Jesus the Son, and the Holy Spirit who was sent by them bo, t:

the Church

Unquestionably, the early Israelites who first read accounts that
later were canonized 1n the Bible did not know that God was a Tring
For the earliest revelation of God took place in contradistinction to gg
Israelites’ pagan environments, in which neighboring nations were prone
to the polytheistic worship of many gods. Therefore the first truth that
God had to reveal to humans 1s that there 15 only one God, not many gods
as most humans then believed

However, the early Christian readers of Scripture were not the orig-
mal Israelites, When they read their Scriptures (now the Old Testament)
they mamtained their monotheistic belief that there 1s only one God. Byt
they also believed that the God of the Old Testament was the Father of
Jesus, and that not only the Father himself but Jesus also was God.

Already in the New Testament, when Christians read about God, and
about what God did and said in the Old Testament, they began to realize
at least implicitly, that this one and only God, who revealed himself t<;
Israel as I AM, was actually Father, Son and Holy Spirit. Paul’s letters
were already using quasi-trinitarian blessings (e.g., IT Cor 13:14: “The
grace of the Lord Jesus Christ and the love of God and the fellowship of
the Holy Spirit be with you all™). Matthew’s Gospel commanded
Christians to baptize “in the name [singular, not plural] of the Father and
of the Son and of the Holy Spint” (Mt 28:19) Eventually Christians
realized that the single name that 1s shared by Father, Son and Spirit was
a singular divine name because it reflected the reality of only one God.
The fact that three persons, Father, Son and Holy Spirit, were named
baptism as a single divine name eventually contributed to the Christian
conclusion about the triune nature of the God of the Bible as three per-
sons m one God, a Trinity. This also 1llustrates how “Jex ovandi, lex cre-
dendi” and how liturgy contributes to a disciplined objective approach
to spiritual exegess.

Most patrisuc writers were tramned in Greco-Roman rhetoric. In
their book, Sanctified Vision An Introduction to Early Christian
Interpretation of the Bible, John J. O’Keefe and R. R. Reno describe how
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(enagus borrows from classical rhetoric three key terms, hypothesis,
conomy, and recapitulation Rhetorical teaching and theory called “the
st of  literary work” its hypothesis 38 It follows that the hypothesis of

’ S 1 argument 18 the basic outhine of that argument, whereas the hypothe-
gsofa narrative is the basic story line of that narrative. According to
b2

Jrenaeus, the main problem with heretical interpretation of Scripture was

' that it ignored the primary “hypothesis™ of the Bible While focusing on

details and symbols, 1t failed to show how “the beginning, middle, and
end hang together %

Thus for Irenaeus, the hypothesis of Scripture is that Jesus fulfills
41l things. Jesus came in accordance with God’s economy, and recapitu-
ated everything 1 himself “° For Irenaeus the economy 1s the “outline
or table of contents of Scripture *! Later generations were to prefer the
expression “salvation history” to the patristic word “economy.” The reca-
pitulation (in Greek, anakephalaiosis) is a work’s final summing up, rep-
etition, drawing to a conclusion. In rhetoric it refers to the summary at
the end of a speech that drives home the point of 1ts strongest arguments.
For Irenacus, Jesus 1s the Father’s summary statement, the Word or
Logos, the purpose for the biblical economy as incarnating the purpose
of God’s economy.*?

Contrary to some misconceptions, patnstic interpreters did not sim-
ply impose an extrinsic hypothesis or plot outline on Scripture to give 1t
an artificial order 1t did not have.*? That 1llegitimate process was precise-
ly what Irenaeus accused the Gnostics of doing with Scripture Rather,
we have seen that the Fathers distilled the basic plot line from their
Christian reading of the story of God’s saving plan and providence com-
mumcated in the books of the Old and New Testaments and 1n the light
of the Church’s experience

In therr very close and perceptive reading of the text, at least the
Greek Fathers had another advantage over us contemporary exegetes —
the Greek of Scripture was very close to their native tongue. Thus they
were more easily able than most twenty-first century interpreters to
catch the nuances of biblical words, grammar, 1dioms, and linguistic
contexts in their mtensive reading of the texts of their Greek Old and
New Testaments. This connatural linguistic advantage provided another
control against an a priori e1segests when they applied the hypothesis of
Scripture to guide therr close textual readings and to keep therr interpre-
tations within an interlocking biblical whole.**

The Analogy of a Mystery Novel.

David Steinmetz of Duke has a very helpful analogy and compari-
son between reading the Christian Bible (Old and New Testaments) and



188 REVEREND WiLLIAM S KURz, S J

words and deeds are revealed and narrated throughouyt the
Testament, must 1 fact be eternally a triune God, a Trinity of thye Olq
sons, Father, Son and Holy Spinit. This triune nature would ne ©

revealed until the New Testament. It would not be explicitly Clarlfie?azg

pronounced to be a binding dogma of Christian faith until eve centuries
S

later. For it took time before the Church was able to articulate the fund
3

mental dogmatic imphications of what the New Testament Writings and

early Christian experience and tradition had revealed about Gog th
Father, Jesus the Son, and the Holy Spirit who was sent by them botp :
the Church o

Unquestionably, the early Israelites who first read accounts that
later were canonized in the Bible did not know that God was a Trinity,
For the earliest revelation of God took place m contradistinction to thi
Israelites’ pagan environments, i which neighboring nations were pron:
to the polytheistic worship of many gods. Therefore the first truth that
God had to reveal to humans 1s that there is only one God, not many gods
as most humans then believed.

However, the early Christian readers of Scripture were not the orig-
inal Israelites. When they read their Scriptures (now the Old Testament)
they mantained their monothestic belief that there is only one God. Byt
they also believed that the God of the Old Testament was the Father of
Jesus, and that not only the Father himself but Jesus also was God.

Already m the New Testament, when Christians read about God, and
about what God did and said in the Old Testament, they began to realize
at least implicitly, that this one and only God, who revealed himself tc;
Israel as I AM, was actually Father, Son and Holy Spirit Paul’s letters
were already using quasi-trinitarian blessings (e.g., II Cor 13:14: “The
grace of the Lord Jesus Christ and the love of God and the fellowship of
the Holy Spirit be with you all”). Matthew’s Gospel commanded
Christians to baptize “in the name [singular, not plural] of the Father and
of the Son and of the Holy Spir” (Mt 28:19). Eventually Christians
realized that the single name that is shared by Father, Son and Spirit was
a singular divine name because 1t reflected the reality of only one God.
The fact that three persons, Father, Son and Holy Spirit, were named in
baptism as a single divine name eventually contributed to the Christian
conclusion about the triune nature of the God of the Bible as three per-
sons 1 one God, a Trinity. This also 1llustrates how “lex orandi, lex cre-
dend1” and how Iiturgy contributes to a disciplined objective approach
to spiritual exegesis.

Most patristic writers were tramned in Greco-Roman thetoric In
therr book, Sancnfied Vision An Introduction 1o Early Christian
Interpretation of the Bible, John J. O’Keefe and R. R, Reno describe how
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renaeus borrows from classical rhetoric three key terms, hypothesis,
conOMy,s and recapitulation Rhetorical teaching and theory called “the

g g,ist of a literary work™ 1ts hypothesis.?® It follows that the hypothesis of
' qn argument is the basic outline of that argument, whereas the hypothe-

iis of a narrative is the basic story line of that narrative. According to

. jrenaus, the main problem with heretical interpretation of Scripture was

{hat it ignored the primary “hypothesis” of the Bible. While focusing on
details and symbols, 1t failed to show how “the beginning, middle, and
end hang together 3

Thus for Irenaeus, the hypothesis of Scripture 1s that Jesus fulfills
all things. Jesus came 1n accordance with God’s economy, and recapitu-
fated everythmg n himself*9 For Irenaeus the economy is the “outline
or table of contents of Scripture.™! Later generations were to prefer the
expression “salvation history” to the patristic word “economy” The reca-
pimlation (n Greek, anakephalaiosis) 1s a work’s final summing up, rep-
etition, drawing to a concluston. In rhetoric it refers to the summary at
the end of a speech that drives home the point of 1ts strongest arguments.
For Irenaeus, Jesus is the Father’s summary statement, the Word or
Logos, the purpose for the biblical economy as mcarnating the purpose
of God’s economy.*?

Contrary to some misconceptions, patristic mterpreters did not sim-
ply impose an extrinsic hypothesis or plot outline on Scripture to give 1t
an artificial order it did not have.** That 1llegitimate process was precise-
ly what Irenaeus accused the Gnostics of doing with Scripture. Rather,
we have seen that the Fathers distilled the basic plot line from their
Christian reading of the story of God’s saving plan and providence com-
municated in the books of the Old and New Testaments and m the light
of the Church’s experience

In their very close and perceptive reading of the text, at least the
Greek Fathers had another advantage over us contemporary exegetes —
the Greek of Scripture was very close to their native tongue Thus they
were more easily able than most twenty-first century interpreters to
catch the nuances of biblical words, grammar, 1dioms, and hinguistic
contexts in thewr mtensive reading of the texts of their Greek Old and
New Testaments This connatural linguistic advantage provided another
control against an a prior: eisegesis when they applied the hypothesis of
Scripture to guide their close textual readings and to keep their interpre-
tations within an mterlocking biblical whole.*

The Analogy of a Mystery Novel.

David Stemmetz of Duke has a very helpful analogy and compari-
son between reading the Christian Bible (Old and New Testaments) and
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reading a mystery novel. His analogy can help ¢
appreciate the patristic writers’ fp};)roach tg t())c?ttl?m()p?(riary Iead
Testaments of Scripture. He draws an analogy to the plot of and N
mystery or “Who-done-it ™ As readers progress through ny atdetect -
narratives, they are often distracted or confused by ev1dencist§ry Stor,
out to be erther musleading or irrelevant. Finally, in the last chy tat .
mystery narrative, the detective hero summarizes what reallyli]:;;’:tﬁ
ned

m the murder and reveals who the murderer was The detective ig |
noTey

all the false leads m order to trace out the relevant plot lines t} t
to the actual killer and ctrcumstances. a

Once one knows “what really happened,” one cannot re-reaq "
e

erginal mystery novel the same way a second time. The final summar

ing second narratrve of “what really happened” and “who reall ?ZHZ:
has made clear which among the many plot lines and pieces of g]v(; "
aqd information were most relevant to solving the mystery. Somel -
will be known 1 retrospect to be the heart of the matter otheevmtS
proverbial “red herrings” of mystery novels , " the

Stmilarly, once the New Testament’s second narrative explains what
was really going on in God’s plan and m the story of salvation in the Q]a(tl
Testament, Christian readers will no longer be able to re-read the Qld
Testament the way the original Hebrew readers read it. By hindsight
Chn'stlans can distinguish which threads of salvation history were lges’
pertinent, and which were core components 1 God’s saving plan Fos
example, New Testament hindsight makes clear that some plot lines .WCI';
not, as widely expected, at the center of God’s plan. Contrary to man
expectations, God’s design did not feature restored Davidic kings liberB-l
ating God’s people from oppressive empires like Rome by physical war-
fare. Instead, seemingly minor plots and themes, such as the “suffering
servant” motifs i Isaiah or the “persecuted righteous man™ 1n Wisdom
took on far greater importance than would have been noticed by earlier’
re;adirés of the Old Testament books and proved to be at the heart of God’s
plan.

Ammdst the reciprocal action and reaction of sinfulness and heroic
virtue 1n the many Old Testament books, amudst the true and false the-
ologies and teachings propounded by saints or sinners, God’s people or
pagan neighbors, a central line of thought and action becomes dis-
cernible after the incarnation, death, resurrection, and vindication of the
Son of God as Savior. He 1s revealed to be a Savior not through con-
quest, as expected, but through sacrificing himself and submitting to the
most pamnful rejection, torture and death to which his human brothers
and sisters could subject him.

Point
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Comclusiom
As [ have mentioned, what the fathers referred to as the “overarch-
Story,” which 1s related to the rule of faith, 15 sumilar to what, in our
The Future of Catholic Biblical Scholarship A Constructive
(Conversation, I call “the biblical worldview,” and to what J ohnson refers
ander the moTe post-modern expression of “imagining the world that the
Geripture 1MAagmes » The way that the patristic authors typify about how
1o read and 1nterpret the Bible, scripturally and theologically, as God’s
word and not merely as an ancient human document, 18 to 1nsert oneself
g5 reader 1nto the overarching story, mnto the basic storyline However,
this insertion 18 done not after the post-modern manner of the
autonomous reader making of the text whatever he or she wills, but as
one’s personally fundamental and willed act of faith

As a way of fulfilling the second mandate of Det Verbum, therefore,
as a believing reader I choose to approach the text with a hermeneutic of
faith and trust. Because I believe that the biblical text 18 God’s Word, 1
submut my own life and thoughts to the judgment of Scripture. This is 1n
direct contrast to some exaggerated forms of post-modern hermeneutics
of suspicion, by which one mustrusts, doubts, and judges the biblical text
gs a limited time- or culture-bound product of an obsolete perspective,
which 1s somehow ethically unworthy of our more enlightened con-
sciousness today 7

With adjustments appropriate for our changed twenty-first-century
circumstances and msights, I believe that Catholic exegetes as well as
historians and theologians can learn much from patrstic writers about
how to read the Bible as God’s Word, according to the mtent of the divine
author and attuned to spiritual senses of Scripture interpreted within a
unified overarching narrative of God’s saving plan Like the ancient
Church Fathers, contemporary Catholic exegetes and theologians can
find ways to mnsert themselves i an act of faith nto the overarching nar-

rative of Scripture

Reverend Walliam S. Kurz, S.J., recerved his Ph.D in biblical stud-
les in 1976 from Yale University. He has been teaching Scripture at
Marquette University in Milwaukee smce 1975, where he is currently a
Professor of New Testament, He has published over 40 professional arti-
cles and a number of books: The Acts of the Apostles, Following Jesus:
A Biblical Narrative, Farewell Addresses in the New Testament;, Reading
Luke-Acts Dynamics of Biblical Narrative In 2002, he co-authored
with Luke Timothy Johnson The Future of Biblical Scholarship. A
Constructive Conversation, about which the journal Nova er Verera ded-
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1cated a special 1ssue consisting of a symposium m whic
notable biblical scholars contributed open-ended “responses”
1ssues raised m the book, to which the two co-authors theg replie
latest book by Father Kurz, What Does the Bible Say aboy; th
Times? A Catholic View, was published by St. Anthony/Servant in

1
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ENDNOTES

For all these texts and other related ones, see The Scripture Documents An
Anthology of Official Catholic Teachings, ed & trans Dean P Becharg:
foreword by Joseph A Fitzmyer (Collegeville, Minn Liturgical PI’eSg’
2002) ’
Emphasis added The Latin reads, “interpres Sacrae Scripturae, ut perspicy-
at, quid Ipse nobiscum communicare voluert, attente Investigare debet
quid hagiographr reapse significare intenderint et eorum verbus mam:
festare Deo placuerit”

Among classic commentaries on Der Verbum, mcluding this paragraph 12
see esp Commentary on the Documents of Vatican II, Volume II] (New Yoﬂ(?
Herder and Herder, 1969 [German original 1967]), “Dogmatic Constitution
on Divine Revelation,” with commentartes on different chapters by Joseph
Ratzimger, Alois Grillmeier, and Béda Rigaux Bernard-Domimique Dupuy,
ed, La Révélatnon Divine Constitution dogmatique “De; Verbum,”" texte
latin, et traduction frangaise par J-P Torrell, Commeniaires par B.-D.
Dupuy, J Femer, H de Lubac, Ch Moeller, P Grelot, L Alonso-Schoekel
X Léon-Dufour, A Gnllmeier, R Schutz, M Thuran, J L. Leuba, E’
Schlink, K Barth, A. Scrima, A Kmazeff, 2 Vols (Unam Sanctam T0A/B;
Paris Cerf, 1968), René Latourelle, S J, Theology of Revelanon Including
a Commentary on the Constitution “Der Verbum” of Vancan II (Staten
Island, NY. Alba House, 1966), and Latourelle’s two articles, “La
Révélation et sa transmission selon la Constitution “Der Verbum,”
Gregorianum 47 (1966) 5-40, and “Le Christ Signe de la révélation selon
la constitution, “Der Verbum,” Gregortanum 47 (1966) 685~709, Gerald
O’Collins, Retrieving Fundamental Theology The Three Styles of
Contemporary Theology (New York Paulist, 1993), 48-78 (notes pp.
159-64), 136-49 (notes pp. 170-3), G G Blum (RESUMF GETFULL),
Offenbarung und Uberheferung Die dogmatische Konstitution ‘Dei
Verbum' des II Vaticanums wm Lichte altkirchlicher und moderner
Theologie (Forschungen zur zystematischen und okumenischen Theologie,
28 (Gottingen GETFULL, 1971), M A Molina Palma, Lq interpretacion
de la Escritura en el Espiritu Estudio histérico y teolégico de un principio
hermenetitico de la Consnucién ‘Der Verbum' 12 (Burgos, GETFULL,
1987) Regarding the need for more emphasis on the divine author’s mtent,
see esp Peter S Willlamson, Catholic Principles for Interpreting Scripture:
A Study of the Ponnfical Biblical Commission’s The Interpretation of the
Bible in the Church (Subsidia Biblica, Rome: Editrice Pontificio Ishituto
Biblico, 2001)

et
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Dei Verbum #13, citing St John Chrysostom, “On Genesis,” 3, 8 (Homily
17, 1); PG 03,134, “Attemperatio,” in Greek “synkatabasis”

A similar comparison between the Incarnate divine-human Word or Son,
and the divine-human natures of Scripture m the PBC’s Interpretation of the
Bible in the Church, was sharply criticized from a post-modern perspective
by Lew1s Ayres and Stephen E Fowl, “(Mis)Reading the Face of God The
Interpretation of the Bible in the Church,” Theological Studies 60 (1999)
513-528 Especially telling 1s their refutation of the PBC’s use of Dei
Verbum’s analogy between Scripture and the Incarnation to argue the neces-
sty of hustorical critical methods to ascertamn the literal sense of Scripture
(pp- 521-3), and how the PBC’s notion of literal sense differs significantly
from that of the patristic authors and Aquinas (pp 518-21)

Dei Verbum #12 adds the mtrniguing qualifymg phrase “and actually
expressed” to its mention of intention of the sacred writer Perhaps this
modification of the notion of authonal intent i1s meant to address post-mod-
ern uneasmess over the extent to which it 1s even possible to determine an
author’s mtention, since generally the only evidence for authorial mtention
15 what the author actually wrote. What one actually writes may or may not
conform fully to what one intended to communicate. See the critical and
bibliographic note 2 in Gerard O’Collins, Retrieving Fundamental
Theology, 170-2

The translation, “mn the sacred spirtt in which it was written,” 1s from the
Vatican web site (accessed June 13, 2005). http //www vatican va/
archive/hist_councils/11_vatican_council/documents/vat-
11_const_19651118_der-verbum_en html. The translation, “by the same
Spirit by whom 1t was written” 1s from the 1966 translation supervised by
Walter M Abbott, S.J The Laun 1s ambiguous and provides only lmmited
support for erther translation It reads “Sed, cum Sacra Scriptura eodem
Spirttu quo scripta est etiam legenda et interpretanda sit,” Dei Verbum §12,
cf Benedictus XV, Litt Encycl Spirttus Paraclitus, 15 sept 1920° EB 469;
Hieronymus, In Gal 5, 19-21 PL 26, 417 The translation by A Flannery
18 rather loosely related to the Latin, and “weakens considerably the advice
the Second Vatican Council drew from St Jerome . about reading and inter-
preting the Sriptures with the same Spirit through which they were wrinen™
(O’Collins, Retrieving Fundamental Theology, 139) It reads: “But since
sacred Scripture must be read and interpreted with its divine authorship n
mind” (emphasis added), Austin Flannery, O P, gen ed, Vatican Council
II The Conciliar and Post Conctliar Documents, Vol 1 (Northport, NY:
Costello Publishing Company, 1975), 758. The translation in the Tanner
edition more accurately reads, “Further, holy scripture requires to be read
and interpreted in the hight of the same Spwrit through whom it was written”
(emphasis added), Norman P Tanner, S J, ed.,, Decrees of the Ecumenical
Councils Volume Two Trent to Vatican II (Washington, D C . Georgetown
University Press, 1990), 976 This 1s simuilar to the standard French transla-
tion m the Latin-French edition of Der Verbum i Les Conciles
Oecuménques, Tome 11-2, Les Décrets Trente d Vatican I, eds., G Alberigo
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11

etal (Panis Cerf, 1994) “Mass puisque 1a samnte Bcriture doit ia
etnterpréée a la lumiere due méme Esprit que celur quu Ig ﬁtau'SSI :
also the earlier translation reprinted 1 Nouvelle Reyye ;}elc?z

“Cependant, puisque la samte Ecriture doit étre Iu ool

€ et mnterpréige

179)

For a convenient gathering of articles, see especiall
Commumo 13/4 (Winter 1986) 280-377, “Or? the 1{);;2;?2?;1
with articles by von Balthasar, de la Potterie, Farkasfalyy, Quinn "
and Lectio dlvlma by Roose see especially Denis Farkasfz;lv
a ‘post-critical’ method of biblical 1nter retation,” 288-307
la Potterie, “Reading Holy Seripture ‘u? the Spirit’ Is thg I;aat?iégnace e
reading the Bible still possible today?” 308-325 See also the clas oy o
ty-fifth year assessment of Vatican 1, Yatncan I Assessmszc e
Perspectives  Twenty-Five Years After (1962-1987), Vol. 1 edm am?
Latourelle (New York Paulst, 1988). Note esp Ignace de 1;1 ; Fene
“Interpretation of Holy Scripture in the Spirtt in Which It Was Writte ;
Verbum #12)” 22066 At 25 years, he complamed that these recomn? (gel
tions of the Council have recerved scarcely any attention since the Coen o
and have “not yet been truly ‘recerved’ into contemporary Catholic exuncII
sts”” (p 220) Editor David L Schindler dedicated a sigmificant port e
the 2001 Communio volume to updating and bringing out contzm c()m o
applications of the theme of the “Word of God” Communio Internpt e
Catholic Review 28 (1 Spring) 3-111. atonal
Luke Timothy Johnson and William S Kurz, The Future of Catholi
Biblical Scholarship A Constructive Conversation (Grand Rapids MiZth
WB Eerdmans Pub Co, 2002) In 2003, the Journal Nova et Vez‘en; 18 ded;
icating a special forthcoming mnterdisciplinary and mnterdenominational
Sympostum 1ssue to responses to our book Frank Matera of CUA in NT,
Stephen Ryan, OP, n OT, and Olrvier-Thomas Venard, O P, of the ECOIF;
Biblique, and Protestants David Yeago and Richard Hays \’Nrote assess
ments, to which Johnson and I as authors responded -
Recovering pre-modern (in this case, patristic) exegesls 1s a major goal of
the ecumenical series, “Ancient Christian Commentary on Scripture ” Tts
first volumes began appearing n 1998 Mark, ed. Thomas C Oden &
Christopher A Hall (Downers Grove, 111 InterVarsity Press, 1998) and
Romans, ed. Gerald Bray (Downers Grove, 111 - InterVarsity P,ress 1998)
At the time of this writing, about 17 of the projected 28 volumes of bld an&
New Testament have appeared.
Pontifical Biblical Commussion, The Interpretation of the Bible n the
Church (Boston. St Paul Books & Media, 1993) Cf Avery Dulles, “the
Interpretanon of the Bible in the Church A Theological Apprarsal,” ’m w
Geerlings and Max Seckler, eds , Kirche sein Nachkonzilare Tl heol;gle m
Duenst der Kirchenreform: Fur Josef Pottmeyer (Freiberg Herder 1994)
29-37; Terence J Forestell, “The Interpretation of the Bible mn the Ciwrch,”

1ssue gf
I'lpture:)
) Keresztx
Y, “In search of

Potterre, §.J,

ger‘n C f, ’
O8ique.

lumiére du méme Esprit qut la fit rédiger ” (NRT 88 (1966) 170 18; o .
~ b p. %
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Canadian Catholic Review 13 (1995) 11-21, Christoph Dohmen, “Was
Gott sagen wollte der ‘sensus plenior’ 1m Dokument der Papstlichen
Bibelkommussion,” Bibel und Liturgre 69 (1996) 251-54, James Leslie
Houlden, ed, The Interpretation of the Bible in the Church A Document
from the PBC (London SCM, 1995)

The prionity of historical criticism 1s quite evident in the commentary
by commission member Joseph Fitzmyer, S J, The Biblical Commission’s
document “The Interpretation of the Bible n the Church” Text and
Commentary (Roma Editrice Pontificio Istituto Biblico, 1995) The docu-
ment’s predilection for historical methods and comparatively less enthusi-
astic emphasis on spiritual or theological interpretation 1s explicitly queried
by Peter S. Willamson, Catholic Principles for Interpreting Scripture A
Study of the Pontifical Biblical Commussion’s The Interpretation of the
Bible n the Church (Subsidia Biblica, Rome* Editrice Pontificio Istituto
Biblico, 2001) Cf also Peter Williamson, “Catholicism and the Bible: An
Interview with Albert Vanhoye,” First Things 74 (June/July 1997) 35-40.
The nine theses are as follows 1 Scripture trathfully tells the story of
God’s action of creating, judging, and saving the world; 2 Scripture 1s
rightly understood in light of the church’s rule of faith as a coherent dramat-
1c structure, 3 Faithful interpretation of Scripture requires an engagement
with the entire narrative the New Testament cannot be rightly understood
apart from the Old, nor can the Old be rightly understood apart from the
New; 4 Texts of Scripture do not have a single meaning limited to the intent
of the ongmal author In accord with Jewish and Christian traditions, we
affirm that Scripture has multiple complex senses given by God, the author
of the whole drama; 5. The four canonical Gospels narrate the truth about
Jesus, 6 Faithful interpretation of Scripture nvites and presupposes partic-
ipation n the community brought into being by God’s redemptive action —
the church, 7 The saints of the church provide gwidance i how to interpret
and perform Scripture; 8. Christians need to read the Bible in dialogue with
diverse others outside the church, 9. We hive 1n the tension between the
“already” and the “not yet” of the kingdom of God. consequently. Scripture
calls the church to ongoing discernment, to continually fresh rereadings of
the text in the light of the Holy Spirit’s ongoing work in the world (Ellen F
Davis and Richard B Hays, eds The Art of Reading Scripture (Grand
Rapids, Mich Eerdmans, 2003), “Nine Theses on the Interpretation of
Scripture,” 1-5)

Fowl, Stephen E , ed The Theological Interpretanion of Scriprure Classic
and Contemporary Readings (Malden, Mass Blackwell Publishers Ltd,
1997). 1 especially recommend the following essays Henri de Lubac,
“Spiritual Understanding,” 3-25, David C Stemmetz, “The Superiority of
Pre-Critical Exegesis,” 26-38, David S Yeago, “The New Testament and
the Nicene Dogma A Contribution to the Recovery of Theological
Exegests,” 87-100 Davis and Hays, Art of Reading Scripture See esp.
“Nine Theses on the Interpretation of Scripture,” 1-5, David C. Steinmetz,
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15

16

17

18

19

20

21

“Uncovering a Second Narrative Detective Fiction and the Constrygg;
Historical Method,” 5465, Brian E. Daley, S 1, “Is Patristic Exe o Lo
Usable? Some Reflections on Early Chrnistian Interpretation of theg PSIS St
69-88, Richard Bauckham, “Reading Scripture as a Cohereng Sglmg’;!
38-53, James C Howell, “Christ Was like St Francis,” 89-108; Ric, o
Hays, “Reading Scripture 1n Light of the Resurrection,” 216—3%;. :
David M Willams, Receiving the Bible wn Faith Historieq) 4
Theological Exegesis (Washington, DC  Catholic University of Am an1 d
Press, 2004) erica
Henr1 de Lubac, Scripture in the Tradiion, trans Luke O’Neill (Milestq
mn Catholic Theology; New York Crossroad, 2000), has excerpts froml}lﬁs
classic four volume work on medieval exegesis and his semmal styg lsf
Origen Frances M Young, Biblical Exegesis and the Formatzori' .
Christian Culture (Peabody, Mass Hendrnickson, 2002, orig Cambridof
Unwv Press, 1997) 1s quite helpful for exegetes, as are her other writip g:
Paul M Quay, The Mystery Hidden for Ages in God (American Umvers% ,
Studies; New York P Lang, 1995) draws theological mspiration especialiy
from Irenaeus’s theory of recapitulation m Christ Y
John J O’Keefe, and R R Reno, Sanctified Vision An Introduction 1,
Early Christian Interpretation of the Bible (Baltimore Johns Hopkmng
University Press, 2005), Christopher R. Seitz, Figured Out Typology and
Providence mn Christian Scripture (Loussville [Ky] Westmnster Johg
Knox Press, 2001) See also Christopher A Hall, Reading Scripture with
the Church Fathers (Downers Grove, Il InterVarsity Press, 1998).
Especially helpful 1s the treatment of how rhetoric, philosophy, culture and
the biblical vision mutually influence each other in patristic interpretation
m Frances Young, Biblical Exegesis and the Formation of Christian
Culture
Cited from Telford Work, Living and Active Scripture in the Economy of
Salvation (Grand Rapids, Mich Eerdmans. 2002) 36 See St Athanasius
on the Incarnahion The Treanise De Incarnatione Verbi De1 (Crestwood,
N.Y St. Vladimir's Orthodox Theological Semimary, reprmted 1982 [orig
1944, rev. 1953])
Cf Paul M Quay, The Mystery Hidden for Ages i God (American
University Studies, New York® P Lang, 1995)
“Therefore as sin came mto the world through one man and death through
s, and so death spread to all men because all men smned (Rom 5 12
RSV) .Then as one man’s trespass led to condemnation for all men, so one
man’s act of righteousness leads to acquittal and Iife for all men For as by
one man’s disobedience many were made smners, so by one man’s obedr-
ence many will be made righteous” (Rom 5 18-19)
“For as in Adam all die, so also m Christ shall all be made alive (I Cor 15.22
RSV) ..Thus 1t 18 written, ‘The first man Adam became a living being’; the
last Adam became a life-giving spirtt But 1t 1s not the spiritual which 1s first
but the phystical, and then the spiritual The first man was from the earth, a
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man of dust, the second man 1s from heaven As was the man of dust, so
are those who are of the dust, and as 15 the man of heaven, so are those who
are of heaven Just as we have borne the 1mage of the man of dust, we shall
also bear the image of the man of heaven” (I Cor 15-45-49).

«Have this mmd among yourselves, which 1s yours 1n Christ Jesus, who,
though he was m the form of God, did not count equality with God a thing
to be grasped, but emptied himself, taking the form of a servant, bemng born
1n the likeness of men. And bemg found m human form he humbled him-
self and became obedient unto death, even death on a cross Therefore God
has highly exalted him and bestowed on him the name which 1s above every
name .~ (Phil 2 5-9 RSV). The comparison with Adam and presence or
absence of preexistence m Philipprans 2 have been debated m recent hustor-
1cal criticism of the hymn, but most early fathers presumed both the com-
parison of furst and second Adam and also preexistence i their mterpreta-
non of Philippians 2 as part of the biblical canon See William S Kurz,
«Kenotic Imitation of Paul and of Christ in Philippians 2 and 3,”
Discipleship i the New Testament (Fernando F Segovia, ed with mtrod.,
Philadelphia Fortress, 1985} 103-126

See esp Pontifical Biblical Commission, The Jewish People and Thewr
Sucred Scriptures i the Christian Bible (Vatican Press/Libreria Editrice
Vaticana, 2001), also accessed July 2005 at http //fwww.vatican va/
roman_curla/congregatlons/cfalth/pcb_documents/rc_con_cfaith_doc_ZOO
20212_popolo-ebraico_en html For a balanced monograph on the 1ssue,
see Roy H Schoeman, “Salvation Is from the Jews” (John 4.22). The Role
of Judaism i Salvation History from Abraham to the Second Coming (San
Francisco Ignatius, 2003).

For historical context, see the brief overview of the Enlightenment critique
of theology, scriptural interpretation, Christology, and religious beliefs 1n
revelanon and muracles in Alster E McGrath, Historical Theology An
Introduction to the History of Chrishan Thought (Malden, Mass.. Blackwell
Publishers, 1998), 219-225.

See Der Verbum #8 This whole section 1s relevant, but note mn particular.
“The expression ‘what has been handed down from the apostles’ includes
everything that helps the people of God to live a holy Iife and to grow mn
farth. In this way, the Church, m its teaching, Iife, and worship, perpetuates
and hands on to every generation all that it 1s and all that 1t believes ?
(Tanner, Decrees of the Ecumencial Counctls, Vol 2,p 974).

For example, see the account of how Irenaeus, Augustime, and Clement of
Alexandna, exemplified the common patristic view of the role and relation-
shup of the church’s rule of faith m 1nterpreting Scripture mn Sanctified
Vision by O’Keefe and Reno, pp 119-28

Cf my claim m the Baptist Professors of Religion Festschrift for Charles
Talbert “The second criterion (within tradition) 1s more expicit in Catholic
interpretation than 1n most denomjnations. but 1n fact all Christian church-
es have at least mmpheit traditions of interpretation and practice Even
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30

31
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34
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though Baptists, Lutherans. Pentecostals and others all em
Scriptura, they nevertheless self-evidently differ among thems
ecclesial and interpretative traditions and uses of the Bible”
Kurz, SJ, “The Johannine Word as Revealing the Father
Credal Actuabzation,” Perspectives n Religious Studies .2
2001). 67-84, p 82 Smularly, Richard Hays argues for the n
of extra-biblical sources of authority, tradition, reason,
since even sola Scriptura Protestants cannot interpret Scr
um (Richard B Hays, The Moral Vision of the New Testament Com

phasize |
elves 1 thei
(Wﬂﬁam
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Cross, New Creation, A Contemporary Introduction to New Te;;z:mly'
Ethics (New York, N'Y. HarperCollins Publishers, HarperSanFranc,izem
o,

1996), 208-10
The nsights from the patristic authors also are quite similar to many of
“nine theses” of the Princeton Scripture project cited Yo e
because they nfluenced the formulation of those theses
Christopher R Seitz, Figured Out Typology and Providence in Christ
Scripture (Lowsville [Ky ] Westminster John Knox Press, 2001), 104 o
Ibid, 6. Cf Luke 16 31, “He said to hum, — If they do not hear I\’/Ioses
the prophets, neither will they be convinced 1f some one should rise f‘rand
the dead ™ Cf also Luke 24 27, “And begmning with Moses and al] ?lin
prophets, he mterpreted to them 1m all the scriptures the things concernine
humself” Cf also Luke 24-44-49, “Then he said to them, ‘These are mg
words which I spoke to you, while I was still with you, that everything wr1t3-[
ten about me i the law of Moses and the prophets and the psalms must be
fulfilled.” Then he opened their minds to understand the scriptures, and said
to them, ‘Thus 1t 1s written, that the Christ should suffer and on, the third
day rise from the dead, and that repentance and forgiveness of sins should
be preached 1n hus name to all nations, begmming from Jerusalem You are
witnesses of these things And behold, I send the promise of my Father upon
you, but stay m the city, until you are clothed with power from on high™
(RSV)
J D Ernest, “Athanasius of Alexandria® The Scope of Scripture m
Polemical and Pastoral Context,” Vigiliae Christianae 47 (1993) 341-362
pp 343-344 ,
Cf. Craig G Bartholomew and Michael W. Goheen, The Drama of
Seripture Finding Our Place n the Biblical Story (Grand Rapids Baker
Academic, 2004)
Thomas F Torrance, Divine Meaning Studies in Patristic Hermeneutics
(Edmburgh T & T Clark, 1995), chap 8, “The Hermeneutics of

Athanasius” 229-88, part 1. “The scope of Divine Scripture,” 235-44 p
237 ’

Ibhid | 244

Irenaeus Agaimst Herestes, Book I, Chap VIII How the Valentmians per-
vert the Scriptures to support their own ptous opimons “Their manner of
acting 1s just as 1f one, when a beautiful image of a king has been construct-
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ed by some skilful artist out of precious jewels, should then take this like-

qess of the man all to peces, should rearrange the gems, and so fit them

together as to make them into the form of a dog or of a fox, and even that

put poorly executed, and should then maintain and declare thart this was the

peautifil image of the king which the skilful artist constructed, pointing to

the jewels which had been admurably fitted together by the first artist to

form the image of the king, but have been with bad effect transferred by the

latier one to the shape of a dog, and by thus exhibiting the jewels, should

deceve the 1gnorant who had no conception what a king’s form was like,

and persuade them that that miserable likeness of the fox was, in fact, the

beautiful tmage of the king. In like manner do these persons patch togeth-

er old wives® fables, and then endeavour, by violently drawing away from

their proper connection, words, expressions, and parables whenever found,

to adapt the oracles of God to their baseless fictions” (The 4nte-Nicene

Fathers Translanons of the Fathers down to AD 325, ed Alexander
Roberts and James Donaldson, rev A Cleveland Coxe; Vol 1, The

Apostolic Fathers with Justin Martyr and Irenaeus [American reprimnt of
Edinburgh ed., Grand Rapids, Mich. Eerdmans, 19691, 326 )

Many of Athanasius’s fullest arguments aganst the Arians that Father and
Son shared the same essence or being, which focused on the meanmng of
controverted biblical passages, can be found m St Athanasius, Ad Afros
Epistola Synodica, m Four Discourses against the Arians (the fourth seems
pseudonymous, possibly also the third), and n s De Synodis Concerning
his admission that his technical term 1s not 1n Scripture, see De Sententia
Dionysu (On the Opinion of Dionysius) #18 “For even 1f [ argue that I have
not found ttus word (homoousion) nor read it anywhere m the Holy
Scriptures, yet my subsequent reasonings, which they have suppressed, do
not discord with 1ts meaning,” (in Nicene and Post-Nicene Fathers, Series
1L, Vol IV, ed Henry Wace, 1891) Perhaps surprisingly, St Athanasius, On
the Incarnation of the Word, focuses less on questions of essence and more
on the overarching biblical narratrve of why and how the Son became mcar-
nate Thus 1t begins with this mnitial overview (from the same volume IV of
the Nicene Fathers edition) “1 Introductory — The subject of this treatise

the humiliation and incarnation of the Word Presupposes the doctrme of
Creation, and that by the Word The Father has saved the world by Him
through Whom He first made w.”

Cf Torrance, Divine Meaning, 253* “The homoousion 1s thus a supreme
example of a strict theological statement ansing out of the examination of
biblical statements, derived by following through the ostensive reference of
biblical images, and giving compressed expression, n exact and equivalent
language, not so much to the biblical words themselves but to the meaning
or reahty they were designed to pomnt out or convey Once established 1t
served as a further guide to the Scriptures, although of course 1t conunued
to be subordinate to the inspired teaching of the Apostles and to what the
Church learned from the Scriptures which mediated 1t” Cf also T. F



200

38

39
40
4]
42
43
44
45

46

47

REVEREND WILLIAM § KURz, S J.

Torrance, Theology in Reconstruction (Grand Rapids Eerdmang reprint of
SCM Press Ltd, 1965), 3540, esp p 40 “We must now return to the fact
that the homoousion was ganed through hard exegeucal activity [t is not
itself a biblical term, but it 1s by no means a speculative construction, gy
nterpretation put upon the facts by the fathers of Nicaea, rather is 1t 4 truth
that was forced upon the understanding of the Church as 1t allowed the bib-
lical witness to imprint 1ts own patterns upon its mind ”

John J O’Keefe and R. R Reno, Sanctified Vision An Introduction to Early
Christian Interpretation of the Bible (Baltimore Johns Hopkins University
Press, 2005), 34

Ihd , 35

Ibhd., 37.

Ihd , 38.

Ihid , 39.

Torrance, Theology in Reconstruction, 40

Ihid , 45

David C Stemnmerz, “Uncovering a Second Narrative Detective Fiction
and the Construction of Historical Method,” pp 54-65 1 Ellen F. Davis ang
Richard B Hays (eds), The Art of Reading Scripture (Grand
Rapids/Cambridge. Eerdmans, 2003)

Nevertheless, there remains a value n trymg to re-read the Old Testament
through the eyes of the origmal readers Even though Christians may know
“the ending of the story,” they can get a deeper appreciation of the richness
of God's providential plan by attending to its ntricate windings from 1ts
early stages with “fresh eyes” Therefore, at least in educational settings,
there remains a place for a focus on “Hebrew Scriptures™ for their own the-
ological 1nsights, without flattening out thewr distinctiveness from Iater
Christian re-readings

However, with common-sense moderation, some hermeneutic of suspicion
is necessary and useful agamst abuses i applications of Scripture, just as
secularism provided a needed historical antidote to the evils of the wars of
religion
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