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PREFACE

THROUGHOUT the history of Eastern Europe certain
events have been overemphasized while other and more im-
portant occurrences have suffered by being underemphasized or
even misinterpreted. One area in which this misinterpretation
is inevitably present is in the treatment of historical events in-
volving those nations which have lost their statehood. At the
source of these twisted interpretations, of course, are the vested
political interests of the captive nation’s occupying force, the
invader.

Included in the long list of such underemphasized events in
Eastern Europe are the reforms of Peter Mohyla, the Metro-
politan of Kiev. It was Mohyla’s religious and cultural reforms
which effected not only Ukraine but also all nations as well as
the whole cultural enlightenment of Eastern Europe.

Peter Mohyla and his cultural reforms must be evaluated
from several points of view.

First of all, he was the first member of the Orthodox hier-
archy who tried to continue the efforts begun at the Councils of
Florence and Brest—the unification of the Orthodox and Catho-
lic Churches, envisioning in such an act not only the union of
two Churches but the cultural rebirth of all of Eastern Europe
as well. For this reason he kept in constant contact with the
West but specifically with the Roman Catholic Church and Pope
Urban VIIL

Secondly, prior to Mohyla, not one institution of higher
education was to be found in Eastern Europe, a fact which
placed present-day Ukraine, and Muscovy, into a backward cul-
tural position. The establishment of the Kievan Academy by
Mohyla represented the first step toward the cultural enlighten-
ment of Ukraine, and thereby was rejuvenated the cultural
heritage of the old Kievan Rus’.

Thirdly, the Kievan Academy became the blueprint for the
reforms of Tsar Peter I, the founder of the Russian Empire. Of



significance in this connection, however, is that Peter I accom-
plished his reform by not only adopting the blueprint but by
forcing most of the leading Kievan scholars to also work for the
cultural enlightenment of Russia. The so-called “window to
Europe” of Russia first went through Kiev before Russia was
ready to engage in cultural exchange with Western Europe
through the “window” of St. Petersburg.

Finally, and in order to properly reinterpret this significant
historical event, it is necessary to point out that the Mohylian
period also involved other religious, civil, educational, and cul-
tural reforms. Unfortunately, within less than a decade of
Mohyla’s death, Ukraine became a vassal state of Russia and
was thereby prevented from realizing the ideas and plans intro-
duced in Kiev by the great metropolitan.

March, 1965
Prof. A. Sokolnicki,
Secretary, Slavic Institute,
Marquette University



REFORMS OF PETER MOHYLA,
METROPOLITAN OF KIEV (1596-1647)

U‘ HILE renaissance ideas spread in Western Europe,
Eastern Europe had to face the hardships of the Mongol invasion
and break its threat to Christian civilization. Ukraine was the
first target of the Turko-Tatar attacks, and it was the first power
to check the rapid Mongol expansion into other European coun-
tries. Undoubtedly this constant military activity hindered the
cultural development not only of Ukraine but also of Muscovy.
Both countries were firmly attached to Greek-Orthodox religious
practices and to Byzantine culture in general. But the Turkish
threat to the Byzantine empire and the immediate danger to the
countries of Europe forced both churches—Roman Catholic and
Greek Orthodox—to seek an understanding as a bulwark against
Turkish advances. In this regard Kiev was the first city which
considered -a possible unification of the two churches that had
been separated by the Photian schism as an important step to-
ward a cultural awakening of Eastern Europe.

Politically, Eastern Europe was divided between two com-
petitive forces, namely, Lithuania (later the Polish-Lithuanian
state) to which most of the present day Ukraine belonged, and
the expanding prmcnpallty of the Moscovites. The Ukrainian in-
habitants of the Polish-Lithuanian state followed the Greek-
Orthodox religious traditions but an acquaintance with the
Polish Roman Catholic Church did cause some doubts among
the Ukramlan Orthodox hierarchy, especially in regard to their
attempts to organize-a modern educational system comparable
to that of the Jesuit schools. The inability of Orthodox religious
institutions to train their religious and cultural leaders became
the central point of future controversies between the “tradition-
alist” and the “progressive” leaders. The outstanding man of this
enlightenment was the  Metropolitan of Kiev, Peter Mohyla
(1596-1647)), who distinguished himself not only in the re-
ligious field, but probably more so in the educational progress
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of Ukraine.* It was during his time that the cultural centers
began to shift from the eastern part of the Polish-Lithuanian
state, i.e., from cities like Lviv, Lutsk, and Ostroh to the cen-
tral part of contemporary Ukraine, namely Kiev. The old mon-
astery, the Kievo-Pecherska Lavra, became not only a center of
religious life but also a main cultural bridge between the west-
ern and eastern countries of Europe.

Combining, therefore, both factors, political and religious,
and their consequences upon the social and intellectual climate
of Ukraine, we note that the 17th century enlightenment was
a product of religious unions, namely, the Union of Florence
and the Union of Brest.

The Union of Florence (1439). The religious struggle be-
tween reformation and counter-reformation raging in the West
in the 15th century assumed a different appearance in Eastern
Europe. Any unification of churches or further spread of the
reformation depended on several circumstances. First, the Kievan
state was for centuries regarded as the cultural leader among the
eastern Slavs who continued the Byzantine cultural traditions in
the East. We notice this fact when the Kievan principality was
a part of the Lithuanian state, since the official language of the
state was not Lithuanian but the Church-Slavic, the language
of the Kievan Rus’.? Second, the Orthodox community, especially
the clergy, felt that they were abused by the Roman Catholics
and they thought that equal rights would be safeguarded for
both religious groups by joining the union. Finally, the danger
of the Turkish penetration into Western Europe, as well as the
growth of the unpredictable Moscovite principality supplied
sufficient impetus to both churches to begin constructive work
toward the unification of the two major branches of Christianity.

The first steps were taken in 1436 when the Patriarch of
Constantinople appointed a noted Greek humanist, Isidor, as the

1 Ivan Mirtschuk, Geschichte der Ukrainischen Kultur (Miinchen: Isar Verlag,
1957, vol. 12), p. 120.

2 Ivan Mirchuk et al, Ukraine and Its People (Miinchen: Ukrainian Free
University Press, 1949), p. 84,
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Metropolitan to Kiev, and later to Moscow.* Isidor was entrusted
with the mission of preparing the foundation for a possible union
with Rome by trying to persuade the Orthodox clergy and the
leading civil authorities to favor the union. The Eastern Church
was to retain its fundamental rites and the language of the
Church would continue to be Church-Slavic; their calendar
would remain unchanged; and the lower clergy would still be
allowed to marry.

Isidor was quite successful in the metropolitan province of
Kiev, where the leading Orthodox clergy were cooperative. He
then went to Moscow hoping to persuade the Grand Duke,
Vasilii I (Basil), to accept the union. The Grand Duke treated
Isidor favorably at first, and even sent him as his representative
to Ferrara Italy, to head the Muscovite delegation there. Arriv-
ing in Ferrara Isidor found a friendly spirit among the Russian
clergy and the act of union was officially signed in Florence in
the year 1439.* In the same year, Pope Eugene IV appointed
Isidor his Cardinal to the Eastern Church and sent him to Kiev
and later to Moscow. In Kiev, the cardinal’s work was suc-
cessful but in Moscow he met a very different Vasilii II. He
jailed the Cardinal and completely opposed the union. Isidor
finally managed to escape from Muscovy and returned to Rome.

But it was not only Moscow’s opposition which caused the
failure of the union; probably the most important factor was the
division in the western church itself. Poland, for example, did
not recognize Eugene IV as the true Pope but rather Felix who
lived in Basle.

The Union of Brest (1596). After the unsuccessful endeavors
in 1439 to unite the two churches, another attempt was made in
the late 16th century. At this time, the principality of Moscow
was expanding its territory to the West and thus threatening east-
ern Poland. This was especially true since 1552 when Ivan the

3 Oscar Halecki, Borderlands of Western Civilization (New York: The Ronald
Press Co., 1952), pp. 132 ff.

4 1bid., p. 133.

5 Entsiklopediia Ukrainoznavstva, Tserkva (New York: Miinchen: Naukove
Tovaristvo im Shevchenka, 1949, vol. 2), p. 612,
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Terrible captured Kazan and, by doing so, began a new era in
the history of Muscovite expansion.® Poland, which maintained a
strong foothold in the East, could see the future danger of a Mus-
covite expansion, especially to the Western Ukraine and Belorus’.
On the other hand, the Ukrainian population, particularly in
the eastern sectors, suffered greatly under Polish administration
and this even sparked several revolts against the Polish crown.
Also, in religious affairs, the Orthodox clergy did not have equal
rights with the Polish Latin clergy. Aware of these internal dif-
ficulties and the continual threat of Muscovite or Turkish terri-
torial expansion, the Polish authorities felt that they could
benefit from a unification of the two churches. The Orthodox
also felt that acceptance of Polish proposals would establish
better equality with the Latin Catholics. In addition to these
factors, the leading Ukrainian clergy wanted to continue the
efforts begun by Isidor in 1439. Polish religious authorities
realized that all talks of reunion would be impossible without
the willingness of the Ukrainian Orthodox authorities to par-
ticipate. Therefore, initial work began even before 1596 and it
was focused mainly on disposing the people and the nobility of
Ukraine favorably toward the union. One man in particular
was of utmost importance, Prince Constantine Ostrozhskii, the
wealthiest landowner of Ukraine who wanted to incorporate
protestant ideas into the union of the two churches.’

Obviously, Ostrozhskii’s ideas were unacceptable to both
Catholics and Orthodox. Although negotiations with the influ-
ential Ukrainian gentry and the Orthodox Church were begun
nothing positive could be effected since neither of the two
churches could accept the ideas of European Protestantism.
Finally, two Ukrainian bishops were appointed to conduct ne-
gotiations between Rome and the Ukrainian Orthodox Church;
they were the Bishop of Lutsk, Cyril Terletskii, and the Bishop
of Brest, Hypatius Potei. Both went to Rome and signed the

6 Walter Kolarz, Russia and Her Colonies (London: George Philip & Sons
Ltd., 1952), p. 3.
7 Halecki, op. cit., p. 181,
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union on December 23, 1595, which, in effect, had the same
provisions previously agreed upon in the union of Florence. An
agreement was also made in Rome that this union would have
to be confirmed at the synod of the Ukrainian Church in early
October, 1956.° Here, a majority of the Ukrainian population
under Polish administration did unite with the Roman Church.
There were two exceptions: the Bishop of Lviv and the Bishop
of Peremyshl, who joined the opposition led by Prince Os-
trozhskii forming common cause with the Protestants against
the union of Brest.’

Life and Work of Peter Mohyla

When one considers the religious implications of both Flor-
ence and Brest, one notices that they had a significant impact on
the cultural development of Ukraine and Russia. The spread of
Protestantism in Western Europe had not affected the Latin
Church in Poland or the Orthodox Church in Ukraine. On
the contrary, losses of the Latin Church in Western Europe were
compensated by advances in regions of Eastern Europe; for
example, Western Ukraine and a part of Belorus’ became
Catholic. With this religious change cultural institutions of these
regions profited since they now had access to a more advanced
Catholic tradition. Both cultural expansion and the promotion
of it by individuals contributed to a renaissance in Ukraine and
Russia. One of such individuals was the Metropolitan of Kiev,
Peter Mohyla.

Peter Mohyla was born on December 21, 1596 in Moldavia
of parents believed to have descended from a wealthy Byzantine
family. His father was the regent of Moldavia for about ten
months, but in 1606 he was killed in a rebellion and this influ-
enced the future of the young Peter.'® His mother took him to
Lviv; there he studied in the Bratstvo (Brotherhood school, to
be mentioned in a later section) under the care of the king’s

8 Ibid., p. 184.
9 Ibid., pp. 184 ff.
10 Archimandrite Teofiec Ionesco, La vie et oeuvre de Pierre Movila (Paris:
1944), p. 1.
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denomination under the Polish crown, he found many weak-
nesses in Orthodox theology itself as well as many unreasonable
and outdated religious practices (superstitions, prejudices, sepa-
ration of clergy from public activities, etc). In searching out the
cause of these weaknesses and with a desire to renew social and
religious values Mohyla turned his attention to the Jesuit philo-
sophy of life and the contributions of the Society of Jesus to
civil life.

In the first place, Latin Catholic books were not sinful read-
ing. On the contrary, Mohyla established a group comprising
many prominent people dedicated to the task of reading, select-
ing and translating works of the Latin Church so that the ordi-
nary people might be better able to understand the Holy Scrip-
tures. He himself was greatly influenced by the philosophy of
St. Thomas; later it became the foundation of his religious writ-
ings and reforms. Under the influence of Thomistic philosophy
he wrote his major work, The Orthodox Confession, which dis-
cussed the essentials of Orthodoxy and its basic tenets for clergy
and believers alike. Thus, as a whole, The Orthodox Confession
bears an imprint of St. Thomas’ doctrine.**

In the second place, the Metropolitan kept in close contact
with the Latin Church, especially with Pope Urban VIII. This
stemmed from his willingness to continue the efforts begun at
Florence and Brest, efforts which Mohyla felt would elevate the
cultural level of Eastern Europe and simultaneously lighten the
differences between the two churches. It was this idea of the
Kievan Metropolitan that predominated the 1640’s and shaped
his religious policies.

This was also a century in which basic value orientations
were formed among two peoples, Ukrainians and Muscovites.
During this period Kiev wanted to learn those things that the
West already knew and was willing to negotiate with the Latin
Church; the Moscovites, however, were intent upon their own
policy of religious reform and took no interest in the problems
of unification. Their entire reform was based on the ideas of

14 Orientale Christiane, p. 5.
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some indications that Protestant ideas had begun to appear on
the Ukrainian scene. They came from Germany, Bohemia
(Czechoslovakia) and, to some extent, from Poland. Their in-
fluence spread mainly in the aristocratic strata of the popula-
tion, especially one man, Prince Ostrozhskii, was promoting the
Protestant ideas. As we already mentioned above, Ostrozhskii
was at first interested in the union with Rome but, when his pro-
posals were rejected by both churches, he turned to Protestant-
ism and became very active in the movement. An Academy estab-
lished by himself in the early part of the 17th century was a
direct attack on Mohylian religious-educational reforms, but it
was unsuccessful.'® It became quite evident that Protestant ideas
were foreign to the average people of Eastern Europe; in
later centuries they almost disappeared.

In this confusion Mohyla tried to establish a sound theoreti-
cal foundation for his church and the other social institutions
which depended on the ecclesiastical laws. Thus, the traditional
ecclesiastical laws of the Orthodox Church were modified under
the strong influence of Latin legislation, just as The Orthodox
Confession was influenced by the philosophy of St. Thomas. It
proved to be quite beneficial, especially in matters referring to
marriage and family affairs.

Educational Reforms. As we have already mentioned, Mo-
hyla attended the bratstvo (Brotherhood) school when he first
came to Lviv from Moldavia. This type of educational system
had begun in the late 16th century and it is believed to have been
based upon the Moravian bratstvo instituted by Chelcicky in
1457 to limit German influence on the Czech people.'® Like the
Czech institutions, the Ukrainian Brotherhood schools had two
goals: to prevent the Polonization of Ukraine and to teach
children the essentials of religion. As far as the method of teach-
ing and organizational structure is concerned, it is generally

18 Mirtschuk, Geschichte der Ukrainischen Kultur, p. 78-84.
13 E, N. Medynskii, Bratskie shkoly Ukrainy i Belorussi (Moskva: Akademiia
Nauk RSFSR, 1954), p. 8.
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subjects according to Mohyla’s own statement: “I have decided
to establish a school in which not only theology will be taught,
but also the liberal arts.”*?

Methods of Educational Reforms. The methods which
Mohyla used in incorporating his reforms into the life of the
people were of no less importance than the accomplishments of
the goals themselves. The Metropolitan realized that the value
of the Academy would soon fade away if it did not become
involved in the life of the people. Moreover, it must lead the
people to a better understanding of God and the duties of men
on this earth.

One such endeavor, involving the life of the people, con-
sisted in theatrical performance given during the vacation by
students who performed for the public. This practice was of
a great importance since it gave the people the opportunity to
see “what the monks do,” as well as to gain a better under-
standing of their own problems. Although the plays were pre-
dominantly religious, they also included some aspects of civil
life.

In the area of languages, in particular the study of the
Latin, Mohyla was a very careful reformer. He kept the Old-
Slavic as the traditional language of the church and the
people, but emphasized the importance of Latin as the intel-
lectual language of that time.** In the area of theological studies,
Mohyla was not like Ostrozhskii who radically opposed both
theological teachings: the Catholic and the Orthodox. He in-
troduced not only the Thomistic philosophy into his programs
but also many other practices that the Jesuits used in their edu-
cational system. By doing so, the metropolis of Kiev became the
cultural bridge between the East and the West, introducing new
ideas in such areas as architecture (Baroque style), theater,

31 Tonesco, op. cit., pp. 73-76.

32 Mirtschuk, Geschichte der Ukrainischen Kultur, p. 39.

33 Michailo Hrushevsky, Istoria Ukrainy (New York: Vidavnictvo Knyhospilka,
1955, vol. 6), p. 332.
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In order to strengthen the binding force of marriages, the
Metropolitan proposed to change the existing practices and to
introduce a moderate approach in these matters, such as for-
warding certain amounts of money by both parties involved. In
such a case, the parties involved in a prospective marriage, as
well as their parents, would be more bound together because the
breaking of the contract would mean the loss of the deposited
amount of money.*

These suggested provisions of the Metropolitan did not
completely solve the problem of marriages and divorces. Since
there were three codes of law, all protected by the state, very
little could be done to impose the rules which Mohyla wanted
to introduce. First of all, the Polish administration did not care
much about the moral standards of the Orthodox population.
Secondly, the Polish administration granted divorces on the
basis of a simple complaint of disagreement between the parties
which in itself caused a decline in moral standards among the
Orthodox population. Furthermore, the Orthodox clergy fol-
lowed the example of the Polish administrators and also granted
divorces to their own parishioners. When a complaint was made
to a bishop, he, too, was “generous” enough not to contradict
the decisions made by the clergy.®

Mohyla was deeply concerned with such moral problems
in his metropolis and began to take the necessary actions toward

two to three years. During this time, Jarmolyckii could call his bride
only the future wife. Only after the financial arrangements did the
wedding reception follow, and the physical contract between the parties
become legal. The problem was that many times the engaged parties
broke the marriage laws because of their inability to agree on certain
land, or amount of cash to be paid. See Hrushevsky, op. cit. (1955),
p. 314.

38 This also had its weaknesses, as is seen in another case, a man named
Zahavorsky complained to the Metropolitan that he did not touch his
wife’s property; on the contrary, he gave her all of his. Then she
divorced him and took the daughter away; the second wife, not only
left him alone, but also left small sons (record does not show how
many) in his care; as he said “I do not care, this is my sin, but why
should they suffer.” See Hrushevsky, op. cit. (1955), p. 315,

39 Ibid., p. 315,
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