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and anthropology" (p.2). This is possible, according to Hendrickson, due to 
the mutual starting point of anthropology in the thought of both theologians, 
even though they diverge in their methods—"existentialism in Macquarrie, 
methaphysics in Pannenberg" (p.2). 

Hendricksons work is divided into four parts: an introductory chapter 
with brief biographical sketches of Macquarrie and Pannenberg; a second 
chapter (the longest of the four) in which Macquarries anthropological 
Christology is rehearsed and critics of Macquarrie s view are rebuffed; a third 
chapter on Pannenberg s Christological anthropology with a brief survey of 
criticism; and a fourth chapter containing a summary overview of both the­
ologians, key shared issues, and concluding remarks. 

Although perhaps necessary for a thesis, it was frustrating that most of 
this short essay was spent explicating Macquarrie and Pannenberg on an­
thropology and Christology rather than engaging their differences. Hen­
drickson, however, is confident that holding the two next to each other in a 
paradoxical tension can lead to better understanding of Christ in nobis (Mac­
quarrie s view) and pro nobis (Pannenbergs). His conclusions would suggest 
otherwise, however. In fact, it would seem that the issues Macquarrie and 
Pannenberg share are just that—issues. And even though they both address 
incarnation, crucifixion, resurrection, and the future, it is uncertain whether 
Hendricksons desire to bring out the fullness of Christology and anthropolo­
gy is necessarily served here, particularly since it is debatable whether Mac­
quarrie is indeed the best proponent of Christ in nobis. Pannenberg, for in­
stance, seems clear in his theological reflection that not only is Jesus the 
revealer of God to humanity, but of humanity to humanity, as well. Also, the 
apparent foundationalism of Macquarrie s epistemological "progression from 
what is known to what is possible" (p. 90) needs to be brought under suspi­
cion in these postmodern times. No doubt Hendrickson will address these is­
sues as he continues in his own writing and research. 

PATRICK T E R R E L L GRAY 

The General Theological Seminary 
New York, New York 

The College Student's Introduction to the Trìnity. By Lynne Faber 
Lorenzen. Collegeville, MN: Liturgical Press, 1999. 114 pp. 
$11.95 (paper). 

This study provides an interesting and significant synthesis of trinitarian 
theology drawn from Eastern Christianity, process thought, and feminism. 
Lorenzen notes Augustine's influence on Western Christianity in terms of an 
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emphasis on predestination and election of souls, so that a monotheistic God 
wields unilateral power for the salvation of some individuals and the rest of 
creation is not included in salvation. Lorenzen contradicts a view of salvation 
derived from Augustine that "all human beings are guilty of original sin, 
which is passed on by fathers to their children, so that all people deserve pun­
ishment," with salvation available only in terms of Gods mercy (p. 94). She 
points out that the roles of the Trinity in this kind of salvation are not delin­
eated (p. 27), and that "God as Trinity is not necessary to Augustine s under­
standing of salvation as election" (p. 28). In this way, God as Trinity is sepa­
rated from the God of salvation, and the Trinity comes to function in Western 
theology as "primarily an organizing structure for Christian education" 
(p. 30). 

In contrast to the traditional Western view of the Trinity, Lorenzen 
points out that all three persons of the Trinity are necessary to salvation in the 
trinitarian theology of Jürgen Moltmann (p. 58). A completely different un­
derstanding of God and the human role in salvation is derived by Lorenzen 
from the Eastern tradition and Moltmann. The relationships of the Trinity 
are "non-hierarchical," providing a pattern for our relationships in the king­
dom of God (p. 59). Lorenzens doctrine of God is also shaped by process 
thought. Instead of God being understood in terms of an irresistible power 
over us for salvation, God relates to us in terms of persuasion and provides 
space for our exercise of freedom and responsibility (p. 59). The goal of sanc­
tification is to restore the image of God in which we were all created. Loren­
zen draws on Moltmann to present an understanding of holiness in terms of 
"whatever God loves," so that growth in holiness "comes from the goodness 
of the person in response to the love of God who has already made the per­
son holy in the relationship" (p. 64). In light of Moltmann and Orthodoxy, sal­
vation is understood to begin with creation—not the fall of humanity. Salva­
tion is not focused on sin. Transfiguration provides the paradigm for 
salvation, which includes all creation and not just human beings (p. 65). 

Lorenzen draws on feminist thought to urge that "the male/female du­
alism that is so ingrained in our culture" must be overcome for salvation: "in­
terdependence means that we are going to be healed or broken together" (p. 
71). She draws on Gregory of Nyssa to urge that the image of God is "reflect­
ed in all humanity, not in one individual" (p. 90). The image of God is neither 
exclusively male nor female. Lorenzen continues to develop her relational 
theology in light of Bishop Kallistos' statement that "a Christian cannot be a 
Christian alone" because being a person "is by definition to be internally re­
lated to other persons as the persons of the Trinity are eternally, internally re­
lated to each other" (p. 90). Lorenzen s concluding chapter concerns a "reau-
thenticated doctrine of the Trinity," and she notes that the doctrine of the 
Trinity in the Eastern tradition serves to integrate the concepts of salvation, 
Christ and God (p. 93). All people and all creation can share in Jesus' experi­
ence of Transfiguration. We can be transfigured because we are created in 
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the image of God, and "what defines us as human is our internal relationship 
with God" (p. 93). 

Of particular interest is Lorenzen s synthesis of process thought and 
Eastern Orthodoxy, including their common "worldview of interconnected-
ness, the immanence of God in the world, the understanding of persons and 
community as being necessary to each other, and the insistence that God not 
be a metaphysical exception" (p. 92). In Eastern Orthodoxy, as in process 
thought, God is "persuasively related to the world while for Augustine God in 
relation to the world is all-powerful in such a way that God s grace is irre­
sistible" (p. 94). In contrast, Lorenzen draws on feminist insights to urge that 
God s saving relationship with us is one of "friendship and cooperation," not 
one of "power-over or judgment" (p. 96). Her approach is characterized by 
a strong resolve to integrate christology and salvation into a trinitarian doc­
trine of God, who is known in a loving, cooperative, and saving relationship 
with human beings. It is for us to serve as "the agents of God who bring about 
the transfiguration of the world" (p. 101). 

Lorenzen s book offers original insights for a relational doctrine of the 
Trinity. She draws convincingly from the theological positions of Eastern Or­
thodoxy, process thought, and feminism. This book will provide helpful and 
interesting reading for advanced students in theology— for example, it would 
be helpful for senior seminarians reviewing for ordination examinations, and 
for theology graduate students preparing for doctoral qualifying examina­
tions. However, I believe that college students seeking an introduction to the 
doctrine of the Trinity will have some difficulty in using this text. Students 
without a significant theological background may find some of Lorenzen s 
presentations and summaries difficult to follow. Her relational theology of 
salvation deserves further development outside the limitations of a relatively 
brief introduction intended for college students. 

R O B E R T B. SLOCUM 

Marquette University 
Milwaukee, Wisconsin 

Knowing with the Heart: Religious Experience and Belief in God, By 
Roy Clouser. Downers Grove, IL: InterVarsity Press, 1998. 192 
pp. $12.99 (paper). 

This is an accessible book, written in dialogue style. Clouser imagines 
himself in conversation with a sceptical but earnest inquirer into religious 
faith. He takes a more populist approach than in his earlier work, The Myth 
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