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the foundation for moral theology deserves wide notice. The collection con­
cludes with a semiautobiographical essay from Kelly in which he interweaves 
his pastoral experiences with his published moral theology. 

The books unity and strength arise from several elements. Most of the 
essays in some way challenge the magisterial status quo and all of them re­
flect directly or indirectly Kellys concerns and influence. Most importantly, 
however, the essays share a pastoral sensibility—a concern for the person 
that is stronger that the concern for doctrinal purity—that derives from Kelly 
himself. The challenges to the church's treatment of, for instance, the AIDS 
crisis and its attending controversies are rooted in the actual lives of those 
most affected. Kelly's conviction that the moral theologian must work with 
the heart of a pastor is evident throughout the book. No prior familiarity with 
Kelly's work is necessary to learn from these essays, but it is unlikely that 
many will finish the book without then reaching soon for Kelly's own work. 
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Chesterton and Tolkien as Theologians: The Fantasy of the Real. By 

Alison Milbank London and New York: Τ & Τ Clark, 2007. xvi + 

184 pp. $39.95 (paper). 

How may we know God, and the true reality of the world around us? 
One way, Alison Milbank suggests, is through fiction and fantasy, through the 
mediation of imagination. In this regard, writers such as G. K. Chesterton 
and J. R. R. Tolkien can be understood as theologians who "offer a theology 
of art as practice," a practical theology that takes the reader "into an intuition 
of being through the enchanted experience of art" (p. 166). Milbank points 
toward an incarnational spirituality in which God's presence may be medi­
ated to us by all manner of things. 

But first we must be freed from a limited and boring perspective by 
which we see the things in our world as mere things and nothing more. This 
requires a process of "defamiliarization," which can be provided by fiction 
and fantasy. Seen from this perspective, Milbank notes that for Tolkien, fan­
tasy writing is not "escapism, or a flight from the real but towards it" (p. 40). 
The work of fiction or fantasy provides an interplay of relation and distance 
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in terms of everyday reality, enabling us to see our world with new eyes, "as 
if for the first time." 

Relative to Chesterton's The Man Who Was Thursday, Milbank notes 
that "the complex machinery of the spy thriller plot that finally burst like a 
nightmare becomes one great defamiliarization technique, performed so 
that ordinary life can now be seen as formed—given shape and meaning—by 
something both within and without it: namely, the transcendent" (p. 38). 
Milbank likewise states that Tolkien uses the image of the dragon s hoard to 
express "our possessive attitude to things, as well as our weary boredom in 
relation to them." Once secured, these things cease to attract our interest. 
We thereby miss the reality of the world surrounding us, and all that it may 
mediate to us. But "fantasy, in Tolkien's understanding, is an opening up of 
the hoard and letting the locked things fly away, to be transformed and re­
formed" (p. 39). In this way, Milbank explains, a fantastic recreation of the 
world can "give us access to the real by freeing the world of objects from our 
appropriation of them" (p. 19). 

This process of defamiliarization can be seen in Tolkien's Middle-earth, 
which is not a "self-enclosed alternative reality," but instead "bears a compli­
cated relation to our own world" (p. 40). This "making strange" of our world 
can serve to "take it away from our appropriation and restore it as enchanted" 
(pp. 52-53). The fantasy or fairy-tale is then no mere escape or dream, but 
the means whereby we are restored to the real of our world by enchantment, 
enabling us "to receive the world back as a gift" (p. 121). Through these fic­
tions, we may, with Chesterton, come "to view the world itself as magical: 
utterly real and enchanted at one and the same time" (p. 121). 

Similarly, for Tolkien, the '"perilous realm' of faërie" represents the 
"'semi-permeable boundary' between the ordinary world and that of 
the imagination," and faërie is "a mode of exploring the real through the imag­
ination" (p. 146). The fairy-tale may then mediate the transcendent to us, en­
abling us to see God's presence in our world and in ourselves. This is incarna-
tional spirituality at its best, through the mediation of the story, and through 
the mediation of our own life and experience as seen through the new per­
spective allowed by the story. As Milbank states, "In the Christian dispensa­
tion, anything can mediate the divine, and anything can image mediation it­
self. Faërie is the site of this mediation in Tolkien and Chesterton, and a way 
of rendering it visible" (p. 168). 

Milbank provides a fascinating and insightful perspective on the theo­
logical application of fantasy and fiction, as seen in the writings of Tolkien 
and Chesterton. She introduces a method that can be helpful for Christian 
spirituality as well as the study of theology and literature. As Austin Farrer 
states, new understandings require new images. In this regard, the writings 
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of Chesterton and Tolkien provide a much-needed renewal as they counter 
"the loss of sign-making capacity" and the "draining of shared meaning from 
cultural discourse in the twentieth century" (p. 163). 

R O B E R T B. SLOCUM 

St. Catharine College 
St. Catharine, Kentucky 

Religious Liberty in America: The First Amendment in Historical and 
Contemporary Perspective. By Bruce T. Murray. Amherst, Mass.: 
University of Massachusetts Press, 2008. 232 pp. $19.95 (paper). 

In this book, the First Amendment is explored through historical docu­
ments, courtroom decisions, governmental policy, and its effect on the daily 
lives of people in America. Author and journalist Bruce T. Murray intends 
and succeeds in creating an introductory book which is manageable and in­
formative. He also, as much as possible, avoids what he calls "legalese, politi­
cal double-talk, or even the language of my own profession, the dreaded 
journalese" (p. xv). This is not to say that there is nothing up for discussion, 
but that Murray's style is to trace the outline of debatable topics, leaving the 
arguments up for debate outside of the text. 

Murray begins by mapping out the historical developments that will 
eventually lead to the First Amendment, followed by summaries of the earli­
est intentions and understandings of the First Amendment text. In doing so 
he makes regular reference to the work of Philip Goff, Charles Haynes, Mar­
tin Marty, and William Lee Miller. In the following chapters on religious 
faith and an explanation of "American Civil Religion," Murray looks to writ­
ings by Robert N. Bellah and Rowland A. Sherrill. 

Religious Liberty in America focuses especially on questions such as: 
Why was it important to the founders to have religious liberty in America? In 
what ways are religion and faith expressed and understood in the United 
States? What do we need to say (or not say) about religion in public schools? 
and, What has transpired throughout U.S. history in government policy and 
courtroom decisions regarding religion in the public sphere? 

If this book were to be developed into a revised edition, there is a need 
for broader scope in chapter 2, "Understanding People of Faith," and for a 
closer look at the variety of public school programs that are being developed 
to incorporate learning about religion and spirituality in chapter 5, "Religious 
Liberty in Public Schools." A new section might be added to provide a 
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